aro at present o
i e original text of sucl
to do this later on.
n of this short note I had at my
the text. One was most kindly lent
A.A. Fyzee, to whom I wish to tender my
nks. It is dated 1314/1897, and contains 11%
—octavo, 17 lines, three inches long, to a page.
‘are here given to the pages of this copy. Later
eded in obtaining yet another copy. mucl older
first, dated Friday, the 10th Jum.I 1012 4
p3. It contains 163 pages of a smaller size, 13 lines
\ost. four inches long fo a page. There are no importat
"or even simply real variants, although trivial and quite
obvious mistakes are many.

1. The Conients of the Work.

The work opens without any dosology, quite abruptly
of the early period to Whicli it obviously belongs
 introductors lines are reminiscent of what is called

“*frame-work st fuiry tales. “It bhas reached u-
t certain odies of the faithtal and some individual da‘is
ha-né anna tewd'ij mina’l-mw'minin wa nafurew i
du‘iti'ddin) asked their teacher (‘dlim la-hum): We be
fieve! that thon hast acquainted us with the matter-
mr) for which we should be thankful to thee, for threc
ous. Our gratitude is due to thee for thy huving

d to us, for the knowledge to which thou bast led

‘and for the righteous life (‘amal) in which thou basi

| (amariand bi-hd. Now explain to us what on

viously having nothing in common, ami

e, 5 , nevertheless, reped’
“tagatnd, with &

4, as it should be in a correct forw

tted by an early scribe

‘alay-nd), snd what
b) to ask que abo
pswer, Tell us also about the b
righteous and the proper ways for
imowledge, as far as it is possible
The “dlim replies in the sense
her is expressed by obedience to
e knowledge is the following of its p
witing others to do so. Gratitude for
persistence in observing it (as-sabr ‘alayJii), |
- mendation of it to others. With regard to th
he righteous the “4lim promises to narrate & sto
" s really the subject of this book.
& It rns s follows: in the province of Hirs, s
genieral ignorance, there was a man who attained
§ knowledge (obviously meaning that be was con
Jsmailism). Possessing a sensitive heart, a keen m
* high moral sense, he saw the illusion and hollowness
Swirage of life which promises a wide expanse of €0
ater, and turns into nothing when reached. (In ¢
Sstyle) he left his home and people, and went wand
“through the world, through the lands inhabited by ¥z
rab peoples or by Arab nomads (shu'dbu'l-‘ajam
ba'ilu'l-‘arab), until he went far away from his own
untry. g
Once he entered a town unobserved (‘ald g/
i-ld), without attractng the curiosity of its.
eve he had an experience which seems to be an ine
tif in every story of missionary adventures.
tally overhears a group of people discussii
itters, takes a seat near by, pretending
their argument. His interest is duly n
to join in the conversation,
e to start his preaching, fav
ners. They, however, later op ri
him alone, except for an educ

ghteou




d even the names, obviously alle- ith the grest mmpoett
ntioned on p. 70, whera we learn that 8 d‘e_, he at llm 'rm— to th
Salih (=righteous), while his teacher relations with & kind |
lik. The vouth was attracted by a de- Jence bettreen the spinualgs ;
nt his ordinary (zihir) knowledge. adding t, ! ‘spiritval rape’ which constitutes a grav
(vdtin) i, | ference between these is that between relig
Bbioned above, the abundance of expressions of | :‘ﬁhkf,',‘[’;‘;';‘“m"‘;f’m’e’:&v w,‘g e,
3 PD“WI@S and pious sentiment :n’nﬂ_\' slows the not deserve it, and to whom {t would ;IM have b
R e e e e 12 it ondinary conmeae UM v
—1? anot until it reac e;a eh 8 SRS lawful and unlawful, truth snd falsehood. The
'Els":m BT e o fh | seeker after the trath must fivmly observe the @

i o find the person “‘Who posses g “with God, knowing what is due to Him (‘ahdu'l-l
bsolute truth. o hml m.sud;gep “_n::":r el ‘BN mu'akliad lihugigi-hi). . The proper observation of suel
wakili-hi). Tn plain words th ‘ 2 covenant brings Paradise to the faithfnl, and forms
one ! _;Ihe youth cﬂ:,{"‘:“ his tie (rabl) with God which ensures safety (amdn) to B

[Eeamply with certain condition= J true worshippers.
o Hin:. :;T“me :;’L’f&ili'cﬁiiéﬁ(}&m‘ - The ‘in then begins to recite the formala o
Siling when he sals. questons, and shold veve e e e e ST
5 3 1, T
i less permission fo put a_question i D e 3

 about 1;:%&“:0?«5\ e shout The “dlie Imse mula distinetly, without undue haste, and the
o his father (p.16). : streaming from his eyes.

They continued to meet and discuss xuatt‘sr~ dog ¥ cited, and repeated by the disciple, the ‘alim

er. Gradually the youth, growin- to God aud congratulations to the ghuldm,

him that he had entered the confraternity of fl
(correctly) believe in God, the brotherhood of the

&

. tries
the matters to a decision. According to the con

o were imposed on him, he could not ask que
n 2id not even know where the ‘dlint resided. Tl
her bad thoronghly ascertained and appraised the vir . ! CI. tarther on, in the paper on *‘an.

and self discipline of the youth. Then opce, at nigl: ailism, in which the contents of the
u mm.:tia) vg'hen they were alone, bell ’l:lﬂum ar-Rizi's Kitdbu'Llsidh is an

erhears them, the ghuldn: thought the L e iy dcusnd e
e to bring the matters to a head. Pro:' l\m';fli.n % m?o‘? 4 mids
. the teacher, he uttered his reques’ A eurymmuw..,mmm“,.




‘quite disap-

‘!m& out in how far the nar-

th menhhty and the state of the

hx time. Tf it does, then the work

t. belonging to the period long before

ion n of Hellenistic science into the Tsmaili

revelations begin with cosmogony. the story of the

of the world which in substance and details differs

from the quite orthodox ideus based on the Co-

o these are added speculations in Kabbalistic style

‘on the beliefs in mystic parallelism or rhythm of the

, magic properties of figures and letters, and so

Tt s very difficult to see whether the faithtul in

ose wemote periods could really find all these funtastic

and childlike speculations convincing and satisfying their
caricsity as well as sentiment.

" The creation of the world was achieved by God's
having uttered the magic formula, in Arabic, kun fa-yakin.
e and it was.’ which. as written in Arabic letters.
consists of seven signs. This is why, says the “dlim, there
are seven heavens and seven earths, seven days in a week
and so forth. After several ‘‘sevens, ** revelation turns to
\twos. e.z. male and female, day and night, and <o on
&w this twelves are discussed. However strange, all this

. which very soon became common-place not only
hi‘ite but also Sunnite mxhen (as the opuscules atiri-
3diq) or ‘Abdu’llah b. Salam and

evokes eunns)ly, and perhaps car-

iction in eertain conservative circles

then tukes up the mystic meaning of

fa e still in use. m ihe autobiographical gasid:
i edition: of p. 173), Nasir-i Khusraw
nuded his teacher revealing 1o

The light. nir, crested by (
visible, and ulso spiritual, invisi
ht, is deposited in the sun and oth
the spiritoal is enshrined in the “‘hous
the treasuries of His wisdom, those who |
ration and reveal it to ordinary mortals, and
He appoints as His deputies on the earth, The
guides 1o salvation in all that is plain and
symbolic (zdhir wa bdtin). These are the Imams,
- Prophets (nutagd’), and their hujjats, or representat
| nagibs, officers, “‘calling the humanity to the
. -khayr), and teachers (‘ulama’),.* whose p
® is like that of the stars in the sky.
actions of ordina
& symbols become explained in all their implicatio
like the Great Sun amongst the celestial
creened by his veils, hijbs, from the eyes
| uninitiated. The visible sun is the symbol of the |
& (zdhiru-lu wa mithly- -hu).  His hunat and bab are
shining moon that symbolizes them.* The dd's are
brilliant stars (an-nujimu’z-zazodhir) in the sky (p. 2
Everything that has visible esistence. (2ahir)
ils inner or symbolical significance or meani i
Divine indications are conveyed throngh these to

In this sentence the word “‘Imams" means
de ) gencral, the hujats of the Neligs are

i the wagibs (cf. ahove, p. 45) i
lamd’ are the dd‘fs. Lo hﬁhg

2 It is remarkable that in this book the esps

bab™ is frequently used, with hoth

tig, and *hujjat
ol who s\t (of the Ndtig)". o
and bdb may mean the hujjat i




¢ Qhe mhgums knowledge g-l

Iy to the devout believers (awhya ) of

nowledge is spiritual, parallel to the spirit.

nary religious beliefs, shari‘at, correspond.

Thus they are inseparable, and the bod

; lmlependnmlv just as soul cannot exist sepa-

omi the ho

‘dlim next takes up (p. the subject of good and

its problems in the visible world. Being Himsel

od the Creator of the world could not Liave creuted
essentially evi Unfortunately for us. the argu-

from the philosophical sphere turns to Kabbalistic
These are based o the symbolisin of numbers o

. letters of the Arubic alphaber.

4 The world. according te

!ﬁnmenmmy, forms an immense symbolical picture whicl
" exists and is held together only by the force of the great
ﬁi&q (Bitin) which it implies, the counterpart of the sou
Ehe human body. God has not created the world to:

or amusement. Eversthing in it forms a symbol of the
invisible principles or spiritual substances which rule ni-
ﬁiﬁ (ad-@unyd twa jami¢ amthdli-ha zihir 1i'l-ikhire wa
" id fi-hd). This may be an instinctive religious anticipa-
’ﬁﬁ’u{ the uniformity of the laws of nature. The author
~ illustrates his thesis by various parallels and explanations of
The Imam is like the sky, the twelve

co u nllsgnnes
of the Zodiac aré like the twelve nagibs of the

(i.e. the Propher), the di‘is ure like stars

u like the bab of the Imimu'n-nitiq when he

ve, or of his wasi after his death. He, the bab, is the

\(mathaba) for the believers, the safe unchorage for

h ek for salvation. He knows the true meaning

the correct interpretation of their implied

(‘alim bi'l-amthdl wa ta’wili’l-batin).

‘are the hujaju’l-awsiyd', i.e. the proofs.
e

try the ﬁv&a an
n, of th
& P symbolize the
prophets (utagd), which
f. la, d.om, Mo oo, hoom reading
fhich arc seven, and the spheres (af
vith God™ (asbabu'l-al al-ubri .
The seven seas symbolize the ties (asbil
nd the Tmdms of the N * and are differer
{ those (i.e. mentioned abovel. The salt water
is like the zdhir, and fresh water is like bl
den iu the earth (p. 29). As water
= on !l\u earth, so knowledge (‘ilm) is the
= tence of every ‘alim. The 8ir
evznlhm" in the universe, is the greatest ele
Lsymbol of God Himself.
The author then passes to the question of the be
1 of Gud the Crentor. and explains that God cannof bee b
pared with anything created. Times (atcdn) ave
tention of God 1o create what He bus created and
§ what He wished to command (p. 81\
The inner meaning of everything in this worl
sxes vet g deeper explanation \ubhm min- lm), broader |
Lits implications, more perfect for religious wuid L

1 0n the meaning of lhe term jasira see my “F

Fnllmld.s Tnoie on pp.
= About the cipher see (he end of this note,
not quite clear, while the idea is obiyviously thi
correspondence between the seven heavens
Here aflik ob
spheral space,
celestial beings.
| B usvally means cause) is “‘tie”,
2 Here A'immalw'n-Ndtiq seems 10
pression al-A'immatu'n-Nutagd', i.e.
rear IProphets.

The original meaning




ghiyati'l-
i munnted by several ex:mplex
: Coraa, from ordinary life, and logic argu.
JM ples seem to me not very couvincing
the construction itself is nhvnmuly far o0
instance (Coran, vii, 25) ; “Q, sons of Adum,
down to you garments wherewith to cover
and plomage; but the gurmem of piety, that
Or, if one says “‘orb,” or ‘‘disc, it is not
is referred to. Similarly, xf one says ‘‘moon,”
ot obvious what he really wants to say. Or, if one
‘the word “‘rose” (has risen). But if one says: “‘the
rose,” the sense of his words becomés clear. Thus
e should be an object, its name, and what is predicated
to it. Just in the same way an egg conceals the
in which yolk is hidden. Body and soul knowledge
i i ygies. Every name
e zihir, what is prtdlumd 10 it m~ n/m is its bdtin
d both imply the knowledge of God and His religion
hich is the batin of the bitin. God is the general batin
the batin of the Universe.
" Living beings created by God are of three classes
, human beings, and animals. The zihir as the
of knowledge (az-ziliir mina’l-“ihn) is the grade
the amimals, The knowledge of the bitin belongs to the
of the human beings, and those who possess it, are
, the true believers, who thus possess the degrec
\real) man. The knowledge of the batinwl-batin is
Gte of the angels. Those who acquire it become
by knowledge (rihdniyyu'l-‘jin), although they
‘their physical self human beings. To this gradc
Apostle of God sent to the humanity as a “‘veil
hijébu’l-mald'ika). a “‘sea of inspitation’

.,,

}eil screen, in [smaili lllEl’nluur lnhlddl;_
of covering, concealing, and so forth, ol
subtler implication, of *‘standing

i
:

to’l-‘ultim wa basharat rithu-hu

alled “dlim, “kmwmg," because he p

nowledge which he enjoys. The -

an is the disciple (muta‘allim) who
ancerning the pnth of salvation (sabilt'n-n

the humanity is an ignorant mob. The D

salvation (hablu'd-matin) is the Imam; the b
gwhich throws the rope) is the hujja¢ and the
Simam (p. 36). ¢

§  The author next analyses the symbolism of #l
Wmula [0 Jowl wae l6 quwwa illa bi'l-ldl, ie. ““tl
might or real power except those of God.” The term
“ might, implies (p. 38) the Imdmu
i Fmphet his Deputy (khalifatu-hu's-sadig), i
. and his twelve nagibs, who ure symbolized

v;lwel\e months of the year.? The word hauwl! e
 Imam because he trarsmits (hawwal) the word of tl!s
W tor together with its deep implications (‘ald latif Kt
A into the language intelligible to ordinary mortals,
,!lt ultimately ‘r)emmes plain (zahir) . while the word-

en”’. 1 the Prophet is here called the hijdb of the
v imply his position as the one who mndsm
dary line between the human beings n
B hegins xh; \\'orld of th
not renember having ever seen exp
is Imdmu'l-1dh, Lut here the meaning of the ter S
vious, The author, normally using the espression
ordinary, non-Shiite sense, of generally a g
deseriptive name of 1]
ession twelve nuqlb, i
mmented upon on p. 45. The reason why il
lve months of the yvear may he na: onl
lWel\r I\ux nlso perhaps because 1l
il i s it may be s




a, force (p. 88) refers to his hujjat and
enzthens for currying the heavy burden

s) speech (gawl. He accepts from the
ophet) the whole of it, and then splits it,
n the dd‘is (i.e. individual teachers). ac.

is empowered (for his mission) by God.
all this the author then turns to the symbolism of
al legend of the dreams of Joseph. discussing
h. A dream is like u mirage which is <ometimes quite

life-like, but can never be veached.
B = Ub the relaiion between the 2dhir and
the batin (p. 42) as mutually interdependent and equ.a\]l\
lmportant for the salvation. They canmot exist one witli-
ot the other. The knowledge of the zilir is insufficient
without the Lnowledge of the bafin. just us the later i
fatile without the knowledge of the zaliir (az-zdhir li yuslil:
illa bifl-batin tca’l-batin li yagin. illi biz-zilir). Thi
the formula which, as we see, being introduced before :h.
advent of the Fatimids, was retained and rigidlv enforce.
in their doctrine. '

\ The conversation then (p. 43) turns to usceticism, The
author apparently refers to early Sufis, with their uscetic
\practices. might vigils, fasts, prayers, aud so forth. Hi-

tude is on the whole that of, condemnation, though I
m:;“ openly disapproves of these pr uman being-
“with pel;:::l chances of attuining sulvation. The
nces arise only from their attitude. towards religion
e mnore responsive than others to the preaching of
ts: others care more for the pleasures of the
he difference between the tich and the poor i-
etwween those more or less favoured. God is just
follow His commandements. )
ends with the disciple’s request for in-

" erde.

5 (pp. 56-56)
" (wdlidu-hu'l-akbar)
gnitary in the propaganda
report concernng his new di
n to introduce him. He hurries b
inform him that the doors of merey
After rather far too abundant.
Honate regurd (p. 57), they ultimately
out having first obtained the permission of his
isee al-‘dlim al-akbar, i.e. the superior dd*,

The pages that follow are, for the student, ¢}
pimportant in the book. Despite their |
style, as elsewhere in this work, the author obyi
‘porates in them indubitable elements of the

» vances and formulas connected with the

f nitiation and promotion of the diguitaries of the
: So many baseless stories and falsehoods
Ato circulation by the enemies of I«mailism on the
such as these that every line of this. account des
losest study ey
lien aduitted 1o the presence of the shaykh (e,
- they offered their greetings to. him.
down., with the shaykh's permission.  After a whil
disturbed by their appearance, b

respiect for him, cannor instruet his pupil in
e shiaylil himself understunds  everyth
Dox know what he wauts to ok, (And
airs of the hoy were attended to, “‘his s
pleted. and his most sanzuine hopes

' In the original p. 37) there is akmal ho
other copy

ads Radiyyata-hu, hath ¢

g W suctificial animal, s
ifice is here probably intrody




the shaykh, who ordered the ma-
ibu'l-manzil) to arrange accommoda-
after their needs. The manager
an old friend of the ‘dlim.
p:sed in friendly talk, and when the day
again came. to the house of the shaykh. After
e gmetmgs. they received permission to sit down,
the shaykh addressed a speech to them (pp. 58-39)
words of the shaykh were so appropriately pious and
ommittal that there is little to be gleaned from them.
an i ‘the )} with
iich books of the er .penod ordinarily open, and even
ith the inevitable formula of transition. anma ba'd
Bp. 591, the <haykh proceeds : *‘high intelleets apply then-
selves to the search (of knowledge), and ultimately find it
‘receiving the plemsure of (the possession) of what they has
found  (udhibatu'l-mawcjid). Such pleasure, like Tes)
\vater (“adhab, a plav on the double meaning of the word
is the pure liquid (mashrib) to quench thirst. Tts inner
\neanine (batin) may be, however. not quite apparent: fh
Seeker'= mind may be unfit to acquire it, and hum
Sein< senerally cannot understand it properly. What
ﬂtfhh i the trath. and what is required is the truth o
~ the trutl (ma‘dlimu-loe hagq wa Il gau'l-hagq wdjib). Tt
called the truth becavse it is elf-evident. Whoever
m the celf-evident truth is an eternal sinner (zalimu’l
o . Reflection demands the tribute (zakif) of heart<
the form of proper ways (4ddb): the latter demand-
osledes. (rligions) knowledge demands righteons activi-
in accordance with it. These “demand purity
in obedience to those endowed with authori
. 60), and such obedience must he  perfect

s ample puuleu in the Sufic rites of initiatio!
abstain from going here deeper into the matie!
 more space than a footnote affords.

From here apparently.
bably reflects the formulas used

has invented or improvised the di
the questions asked and lmmmgwm
dition. which is normally very co
tters.
The shaykh, turning to the newcomer,
h. — O, young man, thou hast been
iend sent as an envoy, and beloved by a 1
Sxer (cbviously the dlim)! What js the il
— ‘Ubaydu'llah, son of ‘Abdw'i-ah (i.e. ‘“hun
ble sI:ne of God, son of the slave of God!
h.- — Such a name describes thy quali
L have alrend\' heard of fhesc e ¥
Gh. — I am a free man, son of a slave of Godr
Sh. — Who has freed thee from slavery )
that thou hast become a free man ?
Gh. — This teacher (pointing with his - hmd o
“dlim who preached to him). e
Sh. — But dost thou not see that he hmml
lave, not the owner. How could he let thee free2:
Gh. — No, he could not do this.
Sh. — Then what is thy (real) name?
Gh. — (looking around helplessly,
nswer the question).
— O, young man, how could be an
it hns no name, just as a newborn P
. Gh. — T have been born to thee, so
¢ me a Dame.

! This is merely a complirent
the copyists. The shaykh omn:;'
man, or a slave, and the ghuld




born dies before thess seven

will happen, and he will be named
of time has ended.

Will the name that thou art going to give me

. — If thou becomest its slave.®
Gl — How can one speak like this? -
AR Thy name is thy owner, and thou art its slave

‘Do not argue inappropriately, go novw, till the appointed
day.

The boy hastened o retire, in full obedience, saying
nothing out of politeness. He went out, and his father
(wdlidt-hu), i.e. his teacher, followed him.

On the seventh day they returned, were admitted, and
the shaykh ordered the boy to perform full ablutions and
don his cleanest clothes (p. 61). The author does not mis;
a chance of dwelling on how much the boy felt elated by
great joy during these preparations, feeling that the du
will bring him the fulfilment of his ardent desires, L
longing for the acquisition of the religious knowledge which
should bring him nearer to God.

They re-entered the presence of the shaykl, finding
him ready to proceed with the ceremony (‘uddatu’l-‘amal

1 In the original (both copies) idhan lakun ma'budan, “'if
thou becomest worshipped", which gives 1o sense. From the
expression a line lower, “'thy name is thy owner, and thou ar

5 slave” we may suppose that here the verb “@-bd is takert

the sense of “‘to be a siave’, and mabid may m

wved, one turned into a slave”. The idea of the shaykh's
obviously is that the adept should be unreservedly faid
rank or dlll(a in the da'wat, entirely absorbed,
‘name" here may be a special surn:
b the mm may be known in the da'wat orgauis
to which the new conve

tordinary) man.
tioned in any of the mhael- ol'

(S emportunce i-*azim fadls hn 1& vnn only |
i bommunicated to the initiated.,
" When the shaykh lud given the boy wl chat |
kndmu him from Jis rouwming in the tlm
his religious opinion (madhhiab) berm
recuamwd his Lord.! He was able then
rim which the pilgrims pur on when visi
l!L’lLe- on a hujj. supported by the helping lunﬂ
He could then circumambulate the
, perform the prescribed rites
v prayers. cowpleting his hajj with
tal of the Great Verse of the Coran (al-dyatul-
The boy. with bis (spiritual) father wed
gman.eu for sowe time in the place. visiting th
and artending the assemblies which the latter used to
" He rewained patient all the time, refraining tm@
* questions from the shuylli out of respect. The
ultimately realized that the new knowledge has:
" deeply rooted in the mind of the new conver, a
run to thrive. On parting profuse complim
Jand fine sentiments are exchanged. ‘The
shaykli “‘the door to the people of the
mi‘rd). ascension, fov the peaple of the &
ight of greatness other lights have appet

¥
&

~ ! Here obviously lies the key to the
xmm 1w above, Tt was evidently the:

the da'wat was carried of
ii. cir lmumhulmh wEting ou th
the cercmany of pilgriniage, ar:
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IR oo three reasons for which he sen:
away: firstly, he himself is going to move. Se-
. has spent a very long time after having

‘without the permission of his father, Thirdl
reason which was obviously the most important, —
convert should pay (p. 63) for the wealth which
as handed over to him, i.. the higher religious know-
by starting with propaganda work according to the
prinicples of the doctrine (p. 64). They then parted and

the boy with his teacher returned to his native place.

Here ends the first part of the story which might be
appropriately entitled ‘‘The Conversion,” and the second.

. which may be giventhe heading ‘‘Disputation and Preach-
ing,”" begins.

When they arrived near the town, the ‘dlim and his
disciple agreed amongst themselves that the boy should go
to his father and weather the expected siorm of purentul
indignation, while the teacher would hide himself in an
agreed place, to which the boy would send word when
things settle down. There was, however, no storm, and
the prodigal son was received with mild reproaches for not
having taken his own father into confidence concerninz
his intended secret adventures. The explanations result
in his father's being converted, and the ‘dlim being called
from his hiding place. Only here, on the seventieth page.
does the author reveal the original name of the boy, sym-
bolical, of course, Salih (=righteous. pious), while hix
father's surname appears as al-Bukhturi.

The rest of the story is obiously intended as 1 drama-

controversy on religious mat-

““preak’’ potential converts. ’I}:gse primitive

_naive arguments probably were something novel and
i ive at the author's time. Later on they
‘much worn out by continuous use, by lu'quem re-
and especially by the converts becoming more

‘having embraced &
selves Irom their original i
ati-lim). the old order of af
[They went to consult the local
? ghom the author pictures as a
4 good-natured old man. well versed
general respect, but, as it seems from.
‘endowed with much intellect. Their approach
ter is remarkably utilitarian, ‘‘business-like.
= religion is the frue one. and is really
chould not lag behind others in embraci
ever, the new religion is wrong, and mot gook
i should not waste time. and must at once n
After much nice talk the author makes™
£ themselves to the house of al-Bukhturi, where
" begin to py with 5
pression of refined sentiments with which both
pear to be overwhelmed. Then a discussion b
ged orthodox theologian and the boy begins,
fse, ends with a complete triumpl of the ne
missionary. The leader and the led are conve
original ‘dlim. who is not mentioned so far, is st
to act as an expert technienl adviser in the
Linstruction of the new converts.
The arguments advanced in the
iffer from those used by Islamic missionax
and all times. The most prominent f
versy appears to be great restraint and
iously belong to the anthor, and do n
real occasions of this kind. The

woids names of the historical and re

ly a few Biblical personages are ref
es of ‘Ali, Fatima, and Shi‘ite
ed, althougl¥ allusions to the

is probably was the other wa




ty - of the mhodnx l'mhtum
IlNl numerous variants. An-

of God whose atrributes suggest anth
is proved that the Substance of God
huinen conipreliension.  Another line is that of r
God conves it through Hix speci voys, or
Tt would be incompatible with His justice. how-
swould send an Apostle at one time, and none
He sends revelation to vavious peoples thioug!
IS of uneven standing, as in the case of Ismi‘il and
Abralum and Tot. Those saints who do not re
ive direct inspimrion, hevertheless, fave it indirecrly.
ingz the fa'wil. or the i
ghmms of the haditlis and sacred books (. 101).
To the Apostles of ‘God. i.. great prophets of
standing of, e.g.. Abrahawm, revelation comes from God
i and it is unthinkable that with the disappen:
of .such Prophet God would completely cut off Hi-
.'% to hunmﬁ*l‘x' for very long periods. This pos
the necessity of Tmamac. in the Lsmaili s
cussions (p. 10
it the revelation sent to the Arabian Prophet
The theory of its being final the author
the *‘tyrants. vads and Abbasid
isa kind of a general “historical law, according to hin
every pew great prophet is.at first denied recoguition
Majiis (appurently mentioned in the sense of the sup-
semma of Abrahiaim) denied recognition to Moses. J
n to Jesus, Christiens to Mulamu
i this uuma i "
. inkerited superstitions und books from tlic
obviously implying that they obj
ud really final rehgmn of the Seventh Nitiy
theologian the doctrine about
time betv\een the missions of twe

argues that i
da‘wat, or pemh‘ng of
ives it undes
tice of God (‘udl), even!orl. m
would be inconsistent with the e
substance of the Deity. The Imam

8 the true religion may not be known

&

i

time (p. 112), but this does not mean that

exist. They are concealed on account of the 1o

with which their existence is threstened from

wies. o
Every one present is so much impressed wil

of what had been said by the boy that all exp

repentence (tawba) of their emors. and beenm

This suceess is achieved by the new da‘i ehande;

the ‘dlim is ouly sumoned when all is ﬁnmbeﬂ,

§ pervise the formal side of the conversion.

2. Nutes on the Contents,

“Lhe author speaks above ¢p. 112 of dhe text) 4
the absetice of the mumus fron the public eve, i
account of the mortal danger to which they are esp
Such a statement <)Lmou~l\ could not have

7/909 when the Fatimid caliphate was found
(would be difficult to believe thut un author
the F.\nmul period would have written &

margine of safety treay the work as a product
“riod which preceded the final phase of the F
t. The work sometimes attributed
ip of the Mansiru’l-Yaman, i« nuentioned
t it displays close relation to the Kitabu
uﬁyﬂt which is wlso regarded as a
t. We cannot either prove or
id ground, and must be content w




in which the work is written
influences, but these are not sup-
in which there is nothing related
. It is difficult to find out whether
‘as the form of an elementary treatise on re-
s could have been derived only from Helle-
¥ case, even if it was, the borrowing probably
dire through Christian models, just as in the
wlkitdb which seems to be really a work of the
of the second/eighth c.' Early Christian lit
; many works in the form of dialogue, lik
treatise by Bardesanes ‘On the laws of the countrie
partly preserved in a Greek and a Syrie verson.? W
‘can see that there are clear traces of gnostic influence as
i the discussion of the three basic types in humanity
text), the hylics, psychics and pneumatics
ities of the author’s terminology have been :
eady discussed in another paper (see pp. 33-49). Althougl
this treatise, as a popular work, does not use many tech
mical terms, those which are found here appear to be ver
close to those in the Kitabu'r-Rushd ‘

The main value of this work is constituted by the ligh
Sehich it throws upon two important matters in the histor
‘of the Tsmaili movement concerning which there is suc
‘a huge accumulation of misunderstanding, chiefly intro

credulous accept.anf‘lé" of t
of anti-Ismaili camp-
mm:fxf?&fsnl the da‘wat, and, secondly

Journa olim‘: '3:“3’,: type of Nuwayri produced all ki

about the methods of conversion and degree
“which were always accepted as something rei

is, firstly,

“Alleged Fouuder of femuilism™, Bombay, 14il

@ ion, **Spicilegium Syriacum”, Lond. 1863,

-

details of th

terest in
that individual

‘conversion and i
only in exceptional cases when

&8 a particularly valuable aequisition

© the present story. An experienced m
cognizes the advantages presented by
sion of a well-educated and very er
¥ belonging to a wealthy family. He
* ascertains his determination and steadine
* verts him, and secures for him a rank in
* nisation, apparently of the ma'dhin. i.e. ju
Quite different is his attitude to the con
ordinary people. He leaves the youns and
« man to do this independently, and only when.
cess, he re-appears on the stage to receive the Sp
that we kiiow of the early history of Ismailism, and |
genuine Ismaili literature nniformly points out to the
that the technique of Lsmaili m ries was aly
and the same. A professional wissionary comes
tain place where he soon finds suitable peaple to.
he thinks he would be.able to entrust the work. He
them over, leaves to them instructions as to how
on with the work. and then proceeds further on,
them to spread the religion amongst their ordi
religionists. Some of such jmprovised missioniries
Iy became professionals, as did the boy in the stor
probably could never vise above the level of & headi
© their own village. In any case there is no doubt th
~ dividual preaching and conversion twas nsed onlyf
4 Purpose of securing uctive and well-ed, 0
would later on tuke the position of the le
large ureas could have been **blunketed
ganda net of cells within a comparative
ime..
Alihough there are no referes




were probably Very
. and these were pro-
p]!orf the higher dignitaries on the

naturally forms one of the most momentous
in the life of the devotee. It is therefore, iu
surrounded with special sanctity and my: te.
. owing o the symbolical religious implic
it is snppo‘eﬂ to possess. Just as every anti- 1~|u.\|||
kuows evervthing about the .|lleged de"rees of ini-
~ tiation. <o the authors of genuine Tsmiaili works invariably
reserve silence on the matter. This is why references con-
ained i this work are so precious. despite their being so
E’lef and evasi
‘We can easily see that the origina " was
- nntbm‘_ more thin the oath of keeping secret what is to
be revealed 10 tiie new convert. The real initiation, when
thinas are uttered ~‘that the pen canuot record. or human
| imagination cannot comprehend.” obviously came after u
' fairly long period of probation. perhaps only in the
Wi the “‘active”” mewber~ of the community who intended
o work for the da‘wat. The book cont: no allusion
@s to whether there really were some higher degrees
initiation of which anti-Ismaili sources tell so much non-
Sense. It is doubtful, however, that there really were such
degrees. 1 probably there were some solemn cerenio-
nies counected with the investiture of the higher
ilie da“irat hierarchy, hudtdu'd-din, but these had nothin:
. 10 do with the revelation of any =pecn\l wisdom
The anthor's description of the ceremony bears mu
lence with the rites of Sufic initiation, and sucl
emblerice may be not quite fortuitous. The initial oatl
“corvesponds with the ceremony which amongst tl
parwubu of Persia bears the name of ‘“lisi
i ““taking out one's tongue” fi.e. symbolici
the tongue which may talk about the thin
kept secret). The ceremony performed by

correspond with the division of thinz
ing to the *‘worlds’
& called hagigat).

of the qutb, naqibs, awliyd, etc.. much |
% These and other parallelisms are very inte
for obvious reasons had 1o avoid
blence of their rites with those of Lsg

* theless. parallelism has been preserved,

s connected with some basic and really e
of both movements, which could not be s
regarded. In Persia a form of almost co
bet“een Ismailism and Sufism was d
_ period. during the Safawid rule and later, and st
& formation proved to be strong enough to cany o
& than three hundred ¥ till our own time, !
©  The esoteric doctrine of early Tmailis
much coveted by the hero of this book is no
i What could the boy olunm]l\' wxpect 1

s very difficult,
y ) beomise 8 po
g possible to u.mnuﬂage all individy

n, dilluting these to the condition o

and nice sentiments. Such pos
nel source of informatinn anu
ows what the author aims at.



t Iv is difficult

He could hint much at any

ory, Or system. Most probably, u-

vrm'ds which the author puts i

‘dlim, the main purpose was (p. 14 of

find the person who possesses the knowledar

and ultimate troth, or his agent” (ma‘rifa”

gq ow wakili-hi), mentioned above (p. 1. Tn
‘words, it was the question of finding & way to come
with the real Imam through the orzanisation

is propaganda. Kabbalistic trickery, all kinds of ma-
tions of the supposed ‘‘mystical implications™ of let-
M the alphabet, or of numbers, appear to be merely
device to kegp the interest of the new convert
as a more palatable form of a refresher in ge

~and serve

" Jieral religious matters. Tt is also an indisputable fact il
‘such crude substitutes of the *‘higher kn

that such allegorism has lwtbﬁ
‘esoteric’’ mysteries, rites,
‘of  new birth for the conversion, a
‘‘real truth™ is too common through
he religious communities. We have
Shi*ism often shows clear traces of
conscious or unconscious, direct or -
Christianity any one addresses u priest as '
50, his address implies the recognition of the pr
either uctual or potential spiritual futher, the ¢

speaker. No one would ever dreau to

tom as the result of some obscure lnﬂ

| esoteric rites and beliefs. Birth, m:

filial relations, and other basic ideas der-vzea
* fors of ordinary life, invariably fizure in the

of all possible religions, sects or commnunities,

teric, mystical, or plain tendencies and outlook

The other matter which may be mentioned b

 employment of a peculiar cipher on p. 28 of the ©
| menuscript. It is quite different from that v(lﬁtﬁ
| in many books dating from the Fatimid period ar

| and seems to be emlrel_y forgotten at

4 o consist of ordinary Arabic letters with alte)

values. My inguiries from Ismaili experts #
Cany sensible suggestion for decoding it.

which many were longing, could really

‘and were much admired. Moreover. they not only atrractel
Superstitions winds of the carly mediaeval period. bur ap-
pear not entirely inconsicing to many even in our ow:
suphisticated times.
What probably the shiiple of the “ilin could exye
i the wav of the secrei knowledge, “ilmn, was sowet
¢ closely connected with the speculations of the Kitd
“Rushd, translited above. Lf that be <o, we may hel
that the treatise reflects ihe mentality of the early y
Tanailisin through which it passed before the *‘revol
tion” in the form of the adaptation of Hellenistic science
for the aniplification of its esoteric doctrine
‘Questions which the author deliberately avoids in
‘are tlose of the political aspirations of Shi‘ism.
(¢f. text, p. i0) he vaguely refers to the
i ficld, obiously meaning ot the blissful life afte:
the millennium after the advent of the Mald
umic state which he will establish on eartl:
usion two «uestions have to be touched upor:.




P

. In the mtennal; ol
mediaeval Islamie soci
tual interests, rouch aftention
ute divergencies in the opinions,
ssion, concerning varions religic
rmed an inexhaustible source of
inor deviations from recognised stan
settled in various commentaries on
jor alleged errors evoked strong protests in
(radd), exposing the authors®

dencies. In the case of the works of more

tents, intended for specialists and advanced stu
authors, dissatisfied with the extant treatises,
new ones, either entirely leaving the errors of the
decessors unchallenged, or alluding to thess in such'
250 that only the experts, well read in the subject,
{ be able to note and appreciate them. u
The Ismaili medizeval literature, for vario
ted only the last mentioned method. _Th)e
of Islamic theological literature, in its orthodox.
 sccustomed to the long lists of commentaries upon
% standard works, commentaries upon the commentari
ses (Rashiya), etc., feels astonished to find that in
literature of the same period there were no

‘This is obviously due to the fuct that
under the pe!pelu:\l threat of perstcution
Targe schools. students attending whicli would

mmentaries. Those few who tried 1o ace
evidently depended on oral tradition and

eir teachers. Moreover, owing to! the
their books incidentally foulld their w

persecutors, the Ismailis developed -
ulating their controversial remarks in
s, without mentioning the



conditions such us these the student may attuch
mportance to the unique group of works in early
i literature which deal with an interesting contro-
which sprang up in the community in Persia in the
tenth ¢. Most probably the issues of the contro-
versy also presented much interest to other Tsmaili com-
- munities as may be seen from the fact that the works
with it, and, the: official point of
\view, have been preserved in the Yaman and India till
“our own times, i.e. for almost a thousand vears. For the
“study of the inner history of Ismailism, especially in Per-
sia, and generally in the East, this controversy offers u(
exceptionally rure and invaluable chance. In addition to
the diseussion of matters of philosophical interest witl
‘whicls Tsmailism was probably everywhere concerned, the
dlspnte xumdenkall\ touches on such matters which formed
national of the Iranial
‘mind not oni) in Shi‘ism, but also in Sufism. This was
thie persistent tendency i various particularly devout cir
eles fo regard the believer who had attained the higher
_gnostic knowledge of refigion as becoming automatically
absolved from the drudgery of practising the obligatory
\ﬁum- of worship, and being permitted to ‘‘worship in spi-
* onis. Such tendency periodically disappeared only to

* . finding enthusiostic support in the

cated a(nm of the society.

The controversy arose from certain statements whicli
; d in the Kitabw'l-Mahsdl, an Tsmaili work in
h |pp|remlv was composed just about the be-
}ollﬂ,h tenth c., and probably evoked mucl:
. community. ‘Abdu’l-Qahir al-Baghdadi

Jess

i

§ course,

us Ismaili da“t, Aba “Al
asafl, the.'‘martyr,” exe
fore that an earlier and
maili scholar, Sayyid-ni Hamidu'c
h al-Kirmén;, surnamed “hujjatw’l-*Trd
the author of many important wo
R:yad in which he discusses the controvers
always refers to Abn Hatim ar-Razi and Ab
‘as-Sijistani by their names, never mentions the s

* Printed in Cairo, 1910,

: by Yahyi Khashshab, Cairo, 1940.
Nasir-i Khusraw does not call him Abd
Ab'l-Hasan Nakhshabj (this is a more archaic form

He even ientions his son, surnated “Diligdn® (p. 113)
he sahib-i jaziva’i Kh pas az Ya'qah. Jasira

s not an “islang hul the district, see,
and *‘Kharlan” is an obvious ‘mistake,
In all probability it is a corrupti

which s reaily referred to in the Farg bayn
e consersionGUME

in the story of
The Khwdnu'l-Tihwdn (112) refers to

leged preaching of IG'M

hetween this Uxhqan and “Ya'qab” after
e

Al

R oes ot chacisspmrioh tandsukh, myg\m

this in his references to AbQ

and Zdduw'l-musdfirin. Ty is interesting to nnle that

of his Farg *Ahdu1-Qabir al anml

Nmn wrote for then the k.
< thai “oné of their -imu.

(nlmnn bi'l-B B

alled al-Malsit

ible tha: he really

feasus), and later het

fthe scenv of his activities, But it WOl
ftaining from reliable sources, whether this is




sy to guess these, and there
early work was erroneously attri-
of an-Nasafi. The anonymous works
far too often attributed to the author-
lebrities, and Ismaili literature apparently
y number of such instances.
Iy the popularity of K. al-Mahsil (at the time
bably there were not many TIsmaili books in general:
| Abd Hatim ‘Abdu'r-Rahmin ar-Rézi al-Warsing-
W. Persia, to issue 2 book
and correcting the erroneous statements of al-
fahsil, in his Kitabul-Isidh = Practically nothing is
known of his biography from Ismaili sources, and only
late work, the ‘Uyinu'l-akhbir by Sayyid-ni Idris, pro-
bably from some early sources, narrates an anecdoteof his
success with his Kitdbu'z-Zing at the court of the Fatimid
caliph al-Qa’im 34/934-946) *. K.al-Islih does not
contain references to the earlier works of the author,
e are therefore helpless in attempting to find out ev
the approximate date of its composition.

2 In his bibliographical introduetion 1o the first vol. of hi
Rdhatu'l-‘agl Kirmini vaguely 0 the bool tub, 1
b. Ahmad c rently none o1

these books has been preserved.

2 In his introductory passage to the tenth bdb of the Riydd
iranslated further on here, Kirmani vaguely refers to the fac
that Ab Hatim was one of the dignitaries who were specially
for the task of of religious beliefs
enforcement of uniform and standard doctrine which
159,

eh & journey of @ dd'f 1o headquarters of the movement wa-

re ‘an Im]:)nlnt part of his career. We can see thn
important Ismaili missionary of whose biograph

me knowledge had to report himsel{ at head-

 probably in connection with a promotion or fo*
instructions.

ce
is

a4 was apparently a product of
use. as Hamidu'd-din observes i
n had to give up some of his earlier
those which he originally opposed.
Much later, probably towards the closing ye
fourth/tenth c., Sayyid-nd Hamidu’d-din al-Kirman
410/1019) * reviewed the whole controversy, and ¢
[Whis leorned treutise, Kitdbu'r-Riydd fi'l-Hukne
I8 dayn Sihibi'l-Islal wa Saleibi'n-Xusra.
v With the skill of an expert, Kitmani criticises
nents of all the three earlier books, from the
i % view of what he calls the gdninu'd-da*watil-hadig
& the law (or usage) of the rightly guiding religion, in
words the point of view of the Fatimid headquarters of
Sown time. On the whole almost everywhere he vindica
the point of view of Abfi Hatim as against Sijzi, altho
isumehmea finding errors in the statements of the former
! It is usually believed that he died about the same tis
& s Naknshabi, This is wrong, however, because his book Ki
::.;::{;i(x:dw (;1‘, Guide, no. 26), referred to in the Riyi
B :g ‘;&‘r 9;‘:“.’.\1 evidence that it contains, composes
? The exact date of Kirmani's death remains unknos
I have already pointed out in my “Guide’ (p. 43) he o
fhave died Lefore Jum. II, 408/Nov., 1017, because
§ works, R. al-Wd'iza, was completed on thai date,
works seem 10 contain a reference to
e Tmam of that time,
? It appears that there was no personal

%

he othe;

desirable tendencies, was wrongly attribute
hip. Kirmani's argumeuts are b

based |
nguage and the errars in the doctrine.



tenth bb of the Ri.

inipenetrable mystery which surrounds
lmwlmn in Persia, ya sZu of such work.
cars fo deserve the most caveful study. Un.
ly for the student, the K.al-. -Mahsdl and K. an-Nusra
n lost. Obviously treated as not quite orthodos,
‘were gradually uhlndoum‘] neglected, and never re-
p Abi Hatimn's Jslk and K.or-Riyad, fortunately, are
Bt Bou, however, present a voluminous accamu.
Bton of wisdom, at least’ over 500 closely written page:
fillot i sstic hair-splittings on *“philosophical” sul
Jet=. Tt would hardly be feasible, therefore,
#fislite both the works,
®4r contents. In the present paper it is only
#1-tspeak, 10 lay the matter before studs
- @ntents of the works in their outlmes and noting

i Wat early phase of
We shal:
but before dois
P s con m,
ich
easality of the auth
1. The Hellenistic
In order 1o understand this
sharcd by Temai

SMudim  philosophy, on the policy of the Abbasid cali

Wnophic aud ecientific matters, on the gradnal influence «
wpon Muslim theology, and so forth. Tt seems to m
fer. that certain aspects of this process and certain
of overwhelming importance were often either
in any case, not sufficiently stressed.

ater on were able to
Secondly. althongh undoubtedly Muli
inception greatly depended on the transls
Breek works. it is only right to stress the
nslations were not the only source of
lenistic wisdom was “‘in the air” in many pro
Arabs wrestled from Byzantium. aud ce
t disappear with the population’s change o
popular knowledge had retained little of the o
of the golden age of Greek philosophy and'
fductions.  Plato, Aristotle and others were lo
ized, simplitied, brought down to the mens
“man-in-the-street.” and, above all, lavishly
vith the superstition of various nations, relies
imagic beliefs, astrology, Kabbalistic speculations’ |
: i sbers and letters, and so
x the popular philosophy and science,
omehow had 1o react on it, either objecting to ity
ng and admitung it into ifs system  In fact as
lum did both in the practice of its different
The mechanism by which such popalar
coupled with the rigid Semitic monotheism o
ented nothing novel. It was, according
ology of Muslim theologians, fa'twil,
neaning that was implied,” or, simply, alk
tation. We know very well how grest a
rallelism, symbolism, “signs,” *‘omens,
., observed in practically everything
nd various events in human life,
on, and even in much more ad
ilisation. i




“enor.
. n fact, the Cora,
nces of ta'ccil, and the most or.
Cowmmentators make use of it, ui.
Tejecting and condemning it. Ismailisy,
on, but the difference, as cowpared with
s in this Tespect was wnsnmted by often oper
d partiality for it.
e most interesting point is the attitude of early I+
works to such Hellemmc wisdom. With wuch prac-
 tical sense the substantial majority in the Muslim worlt
,:—hsed the value of the different brauches of the ancien:
| stiences. and even recognised a certain authority of t!
hiksna, i.e. scientific and other knowledge. The Greek sy-
fem of the universe was accepted as the truth, and therefore
bevond question, and only required correct understanding
of various secondary points. We may doubt whether ear
mediaeval Islamic theologians consciously tried to interpret
the principles of Islamic outlook in the terms of that pl
losophy. Most probably for them it was merely a theoret
scheme, just as the system of logic or mathematics. a hollow
form into which any contents may be poured. TI
Jogic was enlisted for the service of theology,
1o reason why philosopliy aud cosmology could mot be ex-
ploved in the same way. Most probably (of course we ca
only theorize on similar matters, and will never find
ficient proof of thie in history) such process to a great extent
was spontaneous at the beginning, und it is not impossible
fhat cranslations of Greek works followed, not preceded
the original impetus which the process received, Of course
in the conservative milieu of early Islamic devorees such
" ““innovations” were seriously objected to, but the question
" was not of any substantial reform in Islam but simply
,.g nute adjustment to more civilised outlook. Tt was there-
as it seems, not resistence to impiety, but sxmph
g like the opposition to the use of electric ligh
in mosques in modern times *.

further o0, in the second bdb of his Riyi

liy expresses an opinion on ancient Greek phi-

had no other course of revelation ext
e of the intellectual life of the time,

n Hellenistic philosophy.

The most important point in all
fihe absolute paramountcy of religion over lIl
knowledge. Plain Islamic beliefs over
ophic principle or speculation. Scrutiniz
hagd'ig, as also any branch of Islamic p
asy to mote that ail depended on its
ndard dogma of Islam. So long as
ations agreed with these, they were tolerated and
mired. When they did not, it was easy to find an |
the argument. It would be no exaggeration
on (he whole such philosophical experiments were
astime because no one took these £oo seriously:
lincautious ones who did, however, were at once
s dangerous heretics and enemies of Islam. In
we see in works on hagd'ig and generally p
rs, such speculations were nothing but a kin
ike chess. From a few arbitrary princij Ia: a
deductions were nmde, uslln.ll) quite fuf nd
sound, until by various tricks this or uiﬁ
purely religious idea was « proved ». The whol
ichiefly intended to impress those restless:

ophy which may be taken as
Biitude (0 the question. It may -
bject to ldlualmem to Divine R
f absolute




nd spicy.
preserved in the controversy with
o deal on these pages it sppears us if the
es of Hellenistic wisdom are unreservedly taken
iep authority, and that there is not even a
# of hesitancy to accept their application to Islamic
gy. The discussion is concerned with secondary details
1 proper explanations. It is therefore possible t
that the acceptance of the combination of the Islamic
Hellenistic ontlooks as component parts of one system
< mhm long enough before the rise of the Fatimid ca-
liphate (297/909) to become an unquestionable law, while
1ot lony enough to give time for the final adjustment of
e ong eaoa g

The story of the popularisation of ancient Greek phi
| losophy, and its development into what we iy call the
mediseval universal knowledge, to a great extent resembles

" the evolution of any of the classical languages in their de
. velopment into modern dialects. The initial wealth of
| forms and developed and consistent syntax disappears 10 give
| place to simplified, shortened, worn out words combined
" into sentences by the debased syntactic rules. All this l'\
B over-siplified, adjusted to the tastes and comprebension
- of the most backward elements of the society. It requires
& great mational and cultural upheaval to bring the new
dislect 1o the position of a new classical language, the me-

dinmn of 2 new important Jiterature .

Eauctly the same is observed in mediaeval “‘universal
pwledge. The spirit of ancient philosophy has evape-
ited, and it has become a dogmatic system of beliefs. e
“see further on that the authors of the works in this
often talk of abstract and primordial matters

inly keeping in mind the relations between obje

esoal isible world, This was obviously not onlv
rf terminology, but also generally 1he

hical spirit, mentality It is easy to see that

‘We must not forget that the
forms in Arabic, as ‘agl or naj

& considerable proportion of verbal imp
merely ‘¢ a1
substantially the act of reasoning.

many works it is easy to see that the

a projection of logical comprehensibility of

b to buxan mind upon the world itself as its

Similarly, the nature of the nafs, as a Ii
principle and the bearer of certain faculties ¢
is another projection of the human payehic

§ grand theory of the world of ideas as having an in

existence, Layill (i.e. the original Greek word
unuranslated) is here understood as a store of gen

' or forms (the same term sirat conveys both) from '
the forms of individusl things or beings originate.
the hayili is a relic, a kind of fossil, inherited
cient philosophy, with which, as it often seems cle

L lim authors do not know what to do. We can s

on that while so much is said of the nafs being an

b tion of the ‘agl, second in the list of existence,’
E that the hayild is overlooked, and only by way of &

thought the authors do remember that it also
tion from the ‘aql. Further on, the ideas of ¥
nd quiescence as a separate and indep
time, space, 'y
pmitting a flood of speculation as to their mi
b, origin, etc.
What the authors know unshakeably,
the ‘aql was the word of God conveying
d “‘be’ to the world to come into
ble as a proof of the over
iginal beliels of Islun over




that

> anthropomorptic idess of God the

l'akmed in the Bible. They st length

nic implications of the letters of which the

written in Arabic, is composed, and so forth.

com) ent to the general historic sense of the

ic civilisation, we may sce that Tsmaili authors have

ed for themselves a picture of the historical process

Enow well the purpose of the creation of the world,

‘events in the biography of Adam, ete., and, as one may

thex have so much fo, say about Noah, Abraham, and

a multitude of other Biblical worthies. Islam and espe-

fxmllhsm has inherited the Biblical interpretation of

¥, repeating much that was invented by various early

ic sects. Ismailism is the only true and genuine form

ind the latter is the final and most perfect form

n of God which is the only true religion of the

God revealed it to Adam, and thereafter He perio-

sent His Apostles to refresh it and bring it up-to-

" Wariety of action is strictly denied in this process

Apostle of God had to enact the same drama as that

yed by the Arabian Prophet. He had to leave his

executor of his will and his lieutenant afler his death

hiad to be followed by seven Imams d by their

We can see that a number of Biblical worlhxes have

appointed to various ranks o the Ismaili propaganda

ion- It is quite obvious why we find such theories

in the works of the official exponents of the

‘doetrine. Al this was consciously or unconsciously

10 serve, as a precedent, the cause of the central
Ismailism, that of lmamat.

there were local deviutions from the appro-

these on various occasions probably dis-

‘We can see that such emi-

d parts.

ey ———————————

usraw, though reno
vears later speaks of the

with great respect and affection.
2. The Islah and its a

Although Kirméni often literally quot
Nugra, it would be difficult fo arrive at a
whether these were small or large books.
tions of the Islth we can see that he very

. the original text, leaving only its essenti

fortunately, the learned Abd Hitim is not so .
his book in noting the sentences and
quotations. In the portions dealing with. Bilzbul
apparently does not quote the Mahsil at all but
to its contents.

His Islih is a bulky book, divided into six
In some of these the headings are: omitts
beginning of the Isldh, probably comprising an inf
and the beginning of the juz' I, is lost, and it abrapély
with the quotation of the verses of the Coran, XXIV,
The first juz’ is entirely devoted to the discussion of
fessional ethics of the dd‘fs in their relations with
other, especially condemning the practice of the *‘sies
of others’ disciples,”” enticing them to leave their 0
teachers and join the new ones. Abii Hitim says
mustajib, i.e. new convert to religion, is the
in trade, of the jandh (.. dé'), for whom his m
educates him (yufatihu-hu), as for his father (al-
abi-hu).* The ma’dhiin can do this only
tion of his superior. The ma'dhiins can excl
phytes in their charge with each other.

* Compare the story narrated in the

ghuldni. The idea is the game, although ther
in terminology, probably because the I
for the general public.




idance

When educating Uit.

B b .1m&y been sworn in

ek’ one (da‘if), ie. obviously a man

must Dot be instructed on the same lines

* one, baligh (nbﬂonsly already well edu-

tuition must be given sy tematically and gra-

e training of a man of little education is mucl

n ﬂnt of the advanced one (baligh) who needs
esting (mtihan). The preachers must in eve

P take great care for the interests of the da‘wat (sald

wcat), following the supreme guidance (ifadat) of

Tmam (Mutimnn).

' The relations between the missionary and his converts

 allegorized by the relations between the husband and

, and the ‘‘stealinz” of one’s pupil is the same as en-

Ginz away one’s wife (this is apparently the principal aim
u

again he returns

It is adultery and upu while the bringing up of

3 convert from the be"mnn.v is legitimate marriage, which
& sacrament (sirr). Those who n opriate the con
werts made by their superiors are like the son who marries
I his father’s widow, which is zind. aduliery. To illustrate
h the author refers to history and to the Bible. When
Pmyhe: warried Zaynab, the wife of Zayd b. Haritha,

Was quite different from the meau transictions of David
‘get Urial's wife. because the rank of the Prophet was

Iy superior to that of Zayd, while David was

|, jost as Urish. They were of equal rank, although
following was more numerous than that of Urial

, hiowever, does not depend on the number of one’s

1 can see, this expressiou is very rare. Of cou
ct of having sworn allegiance to the da'wat, withou
t ou™ would not make one an Ismai I
ression is used not as & techn
in its participial sense.

ing. It is quite possible that
the mugaddima of al- Mﬂmﬂ(

ber of pages is missing. The termin
ning is entirely consistent with the rest of
genuinely belongs to the period. The Tmam
Mutimin, hujjat — lileiq,* dd'i — jandl,
dhiin and mustajib remain as in the Wests
sia. Sometimes, however, in the plural, agm (E
fros

[ yad, hand) is used instead of ajuil

in the phrase: al-Atimmd’ wa’l-lawdhiq. wa’
though. in another place, strangely.
wa’l-ayddi wa'l-ajnil
“ishadd: Dudid ahi

| pression martaba, mardtib apparently refers not fo'}
i

The sihibi'd-da*wat is not the Tm
. but the dignitary in charge
n district ; his charges are
muttasil. “‘connected.” The word dd'i is used in t
participial seuse, mot as a technical term.
The fi juz’ in the Islah has a colopboll
that it is complete. Other juz's (at least in ﬁ
hat I have seen) have also similar, co!oyhou
suppose that originally the Isldh had an int
the fact that after the first ith its co
is the formula of busmala, after which fol
nabtadi fi islah ma raga mina'-ghalag i’
qad jard dhikru-lu, i.e. “And now we
the correction of the errors ywhich are f

1 The abstract noun from this word,




rked. At the beginning
into the quotations from al-Mahsil,
fost,” and “‘nagdl,” introducing the com.
ds the end there are several sections headed
Some sections are introduced by ma j&'
that Abf Hatim is not very accurate in cop!

e ijzi, however, i s
¢t, and Kirmani often caiches him in perverting the ¢
0f the quotations from the Isldh and refuting whai Abi

‘Hitim bad never said.

| We may note that Aba Hatim devotes & lesser part of

‘his book to the discussions of philosophical matters, and

\the greater portion of it is filled with the interpretation

\of various Coranic and Biblical stories. How Sijzi reacted

"o these, we do not know, because Kirmani almost co

8 Jletely ismores the ta'wil explanations, and concentrates on
losophical issues of the

3. The Riyad and the Controversy

The Riydd opens with a doxology, in which the author
refers to al-Haki bi-amri'l-lih as the;l\\lmg caliph ‘;l Llleu
proceeds : *°1 saw that Shaykh Abi Hitim corrected wha
*‘;imgm errjn;us in the % ol-Malsil, and Shayh Abi

L g’qﬁb as-Sijzi defended the author of Malsil, testifying
) the soundness of his point of view. The matters which
Qiscussed were mot furi, minor details of the duc-

_in which a difference of opinion is permissible

g be fact that Kirmanj refers to quite a nuu:
o oE Wwotks, 1t s possible to assume that the
oduct of his advanced age. This tallies well with
chosws much technical skill and finish, probabiy
throughout the whole of his life.

A

{ tawchid), und corrupted the correct understanding of i

zim).  Besides in. !
statements, more particularly thos
f monotheism (tawhid) and ihe
o means can be treated as dealing

§ and whic|

and discussed by him (but were not).
have had the precedence for being disca

stories dealing with matters of secondary i

i an allnsion to Biblical myths] with

his book. He, Aba Hatim, lefr these (uncorre
glecting to pay attention to them, and this cau
harn to the followers of the Rightly Guiding
(ad-da*watu’I-hidiya), introducing difference of
amongst them through the perusal of that book
This affected the purity of monotheistic belief (mas

ligious statute (hudiid).

For this reason T have decided to quote here both'

# original words of the Iylah correcting the Mahsil,

the Nusra, supporting it, offering my own @

& them.

pv————

ing ma
untruths. When this is done, it will become clear,
of these two authors is an aggressor and offender,
doctrine (ma‘nd) will be safepuarded against theit
to be accepted in its trne form. After this I shall |
corrections needed by K. ol-Mahsil, and whi

i Abi Hi

o1
The Riydd is divided into_te
into a varied number of fasls, Wi
nique, Kirmani picks up what b
the Islilc and ihe Nugra, and

3
¢



el i N
ﬂnmaumasm and
the perfection of the Nafs,
It seems worth while
ing to

the suthor of al-Tslh: Nafs is perfect (tdnin,. Y
ect emanation from peﬁecnon (tamdm), because the jeontrary, the Nafs is emanated wit
imal) Resson (‘4ql) is perfection. “huwa ma'a'z-zamdn), obviously imp
Says the author of an-Nusra, contradicting this, tha: ays. Its dependence on the benefit
the author of the [sldli does not kmow that “‘perfect™ i< *Agl does not constitute any inferiority.
superior to and more complete (akmal) than perfection, he- as in the Primal Reason itself no inferi
cause the latter is en attribute of the perfect which is de- @8 i3 constituted by its being dependent on the (Di
fined by it. Thus the perfect is the bearer of such attri-  tion (amr). Thus perfection or imperfection ;
bute, which belongs to it, and as such is superior and buted to the actions of the Nafs. not to its sub
more complete than its attribute or property. which is con These two quotations from the wa_; fom;
nected with it. The perfect is defined by perfection. its of the first bab of the Riydd (63 pages in my
‘bearer, while perfection is merely an attribute of the per méni, however, profusely quotes the Ntusra,
fect, something that is borne by. or dependent on it.” & indicating the fact that Sijzi incorrectly unders
As we may see, here is a_prototype of the age lous theories. He is, using a modern term, an
controversy which later on in Europe absorbed medi wruding into the realm of idealism with his own
pbl]osophers between the nor intended only for the phenomem of the material
Fes’™) and realists (“‘universalia may be noted that Sijzi, in his Nusra, several ti
the Riyid uncovers the logical enm v,\ pointing out tha 8 10 Mhd b. Zakariyd ar-Razi (the famous R
the author of the Isldh by femdm means not perfectiol §¥ dineval literature) whom he mentions as the exp
preme perfection.” i.e. the ‘Prim an infidel doctrine.
The latter is the source, or cause (“illal) of th ! In he fifteenth fasl of the first ehupter
perfect Nafs. which is thus caused (ma‘lil) by it. and the § up the position of Sijzi: “What he aims at
used cannot be superior fo its cause. Thus, in the of Nafs, being an emanation (munba‘ath) of the
‘nion of Kirmani, Sijzi upjustly attacks Abu Hitin which is perfection, is perfect itself.
The whole book is in the same strain. All these sclio stirat, being emanations of the N
ie construetions and logical tricks are as boring as they fect. Similarly, this should be true of eve
futile, and will add nothing to our knowledze by emanation of either of these, as he
g them in detail. We may note that Kirmin md:vxdunk (ashikhds). In this way
source of confusion in the application of one found in this world should be perfect,
ne method of reasoning both to the phenomena ot any imperfection. We have already
world (tabi‘at) and ro abstractions invrlved as the purpose of the author of

wry




‘he thinks, are not indivisible
Tn fact, all individusle (ashkhis) can

This is proved by the fact khm

of the Nafs, ie. Tdli (the Second, lit. “‘fol-

dissiwilar to the existence of any other thing

is no other thing of this kind existent: Nothing

it in the degree of existence, outside it, just as in

‘case of the Primal ‘dgl, the First. In fact its exis-

ce is double, and what is its second existence is nothiny

its (Nafs') independent existence, while, at the same

D the existence together with the existence of the
“dgl. They do not_together belong to one and the same
category  (na This is because the Tali )
~which came i e SRS S was
"§1e first thing never preceded by any other of its cla<> T
unique of its kind, its being is unique in existence, due
o the Glory of the Almighty God who had brought into
‘esistence the causation, relation, multiplicity, and all other
charscteristics of things of various kinds. By this I me:
Bihe belonging, relation, creative cause, whose existence is
he source of all derived from it and what exists in number,
beiis more than one of its kind. The existence of mulu-
of its derivates, ma‘lilat, accords with its causes ori-
in it, and being implied in it. Just as God the

g anything that precedes Him, or co-

¢ith Hi, or from the change in His status (nasal)
relations, so is the Nafs (in its own sphere). The All-

gh is He who has brought into_esistence, originated all

't which there is 1o cause, in Whom only on:
. This one is the Primal ‘Aql which has two

( "J,“m., nisbat). One is that of its beir

2 istence below it, and the other of it:

m (ma‘lgl). If (thus) it acts as an inita

things in the existence of the

existent comes into being from one,

existence except two, as there is in exis

after one except two, and after a single
which (thus) start multitude. If the first
sequence of beings, no sensible man can ex
followed by anything escept two, and (so fo
tude. And if there appear two, one of the
t what we call Nafs, and the other the hayild,

§ come the sphera: rs, und everything under

The religious purpose of all tiiese Specula
are so helplessly futile as they i
st, sisteenth fasl: ‘“Thus the foundation of

mony of existence (malsazan et g UL IENN

b per correspondence (mugdbalt). These are in
B serve s a proof of their organisation in accordanee

ing principles (iudiid) which are net a

eye of ‘the ordinary man. The existence of the s
and law from (min jihaty the Natig and the advent
Asis which precedes the other two in importance
act of the Natig (i.e. the book and the law, — mu'a
‘an- l(uma min ,.huh» Nitig) are the surest

“Aql. The latter intits own sphere (‘dlam, world)
same position as the Niitig in the materiul world
d to the Tali, Second, which is the
jutild, together the\ are like the Book and.
nto existence through the Natig. This
ce) what the Prophet has done’
and his progeny (‘itrat) which both
ce through him. [The author quotes




it g
3 ose related to hlm hm
_ L others. the Imims (prayers of gx
“The purailel of that comes from the
:hg Second and the hayfld. as we have
in the book called the Rihatu'l-"agl. Thus
could only manifest its superiority (sharaf) and
it forms (sirat) which it potentiaily comprises,
b the help (bi-quicicat) of the
nd (Tali), and the spreudi i
i the sume way the Book and Law !
usht by themsel\'es, or show the wonderful wisdom
they contain. exgept with the help of the ta'wil
ical interpretatior
Similarly, the hayila de<cends fmm the T’nnm
ison in the same measure us the Second.”
age from the Riyd

agd’ig. Tt forms a good specimen of the cros
of the successive strata in the doctrine T\,e le part];

 thie hollow scholastic phnwph\ o
qﬂumm The middle stratum contains the core of i
.}-mh system, the doctrine of ‘itrat and Immat. And
‘n bottom is the solid rock of all-Islamic beliefs, accepte
sincerely and unshakeably as liool of Islam
characteristically presumed to be something in  the
re of the matter of fact, the starting point of rh
theory.
| Further on, in the eighteenth jasl, Kivmini returs
0 idea of Sijzi whether the layili aud siral
with these the whole of the world, are mn-
* Kirmani defines the 1dea ot the perfect (tdmn

(kimil), obviously conveying one and the

g, as something from which nothing is mi:
its kind (min naw® wujidi-hi). He catch

e up i e
We need not follow
logical errors, pointed ot by
med by his mvolmmm!y
of the philosophical theory with

Bevial “iorld and ‘pejenolodie T

ophizing on the subject of the Tdli, the

the world, he obviously thinks of the nafs -

In the latter (an-nafs al-juz’iyya) the tho
sometimes occupy the position of the ‘Agl I:ﬁ

f and cometimes to be the reverse of

to the Tdli. The thought comprehends m 0

part, gradually, in time, while the cosmic N

hends all in its entirety, and is entirely outside th
Sijzi further on (as quoted by Kirmén)

" of the imperfection of the Nafs and perfection of 8
" the theory that all carly authors, including the

the Islih, regard the actions as belonging to the

ing of the Nafs, Second, never attributing these
work of the First. The action, however, is a definite |
of imperfection, being a proof of need, while i
(tarkw’Lfi'l) is o proof of superiority and seif-s

| This is because every action is either intended for sec

a benefit, or repelling some harm, or for a play
karivd (i.e. Mhd ar-Rdzi) says that the source
is the nafs. .. The ‘agl, however, qmesunt-nﬂ.
not stirred to action by any means.

Kirmini remarks that if Aba Hatim, at
Sijzi, really speaks abont the human soul,
then Sijzi is right, but as he does not, then
is confusion in ideas. It is hardly worth
discussions. Tn the 25th fasl Kirméng
Sijzi's criticisms: ‘‘Says the author of

' Cr. Guide, no. 2. Ik




i . and if it is
that ¢ ‘afs is as perfect us the ‘Agl.
nize that the Asis is ns perfect as the

rue. The position of the isis.is lower
Ndtig. This is explained in the meaning
. This is what he says.”
i answers: ““We say that the Second is like
& withl . even being inferior to it by its degree,
e dsds i< equal to the Natig; even il being of a
b sunéng than his...., because he (later) acquires the
i =hich does not belong to his substance (dhit)
The ways of the Ass to attain perfectio

3 perfection (ba
after first having sworn allegiance
. after receiving instruction
to the Asds merely iv

 of primal

world (al-anfust
s their

, and only later bes

135:3
7%y, which implies the attzinment of the

cection (tamdm wa kamal).” Kin
in the symbolism of the praver. H
) explains that the Asds in some vespec
ts is not
Prophet, and in other respects
xEE ie}:n for the faithful to realise the di

refers to the ususl tauil explanations !

given in @ well-known book, sucl
t'u'd-Da*d im.

An interesting point is the atti

ophers. Kirminf quotes the
o Empedocles (A- b -n-d-f-1i-s), and rem
ient philosophers were eminent in their own ¢
sway of error spread over them in mucl A
about the abstract principles (‘agliyyat). It

L living in our own times they would have reco

the “sources of blessing” ~ (yandbi‘u'l-barakdt) fro
“‘house of the Divine inspiration” (bayfu'l-wahy):
true principles which form the basis of the Alid
(ad-da‘watw'l-* Alatciyya). We must accept this as
expression of the attitude of the Fatimid headqu
time towirds ancient Greek philosophy

The second bib of the Riydd, divided into nine
continues the same discussion of the relation betwe

% Aql and Nujs, twking up Sijzi’s objections to the
)

tis in my copy the second juz’ of ABG

s e difficult question of the movement and rest

taken up, which, as is known, gave so much trouble to &

ancient philosophers. Here movement and quiescence
garded as “influences” mutually interconnected with
ther (atharin muttahidin), of both the First and Second

I8 This is (as Abi Hatim says) because the First, on h

been Lrought inta existence (ubdi®), was connected with
fact of the bringing up (ibdd‘)... and this reflected ot
fouble position of the dhdtwl-ibda* and dhdtu'l

th these athars are poteutially contained in

hen the Second became emenated, fuba’

st, the act of the emanation, inbi‘atle, al
buble aspect or mature (dhatu'l-inbi‘ith

‘ath). Thus the two *“products™ (atlia
Fith both the primordial principles (aslin)




gabil) of the. he First.

yuat kulli-hé). “I do not say (adds

lovement and quiescence were both born

from tle Nafs by the force generated (mus-

he ‘Agl, but I assert that both of these

ardn) from the Nafs produced by the force

étited from the ‘Aql in the hayald and sdrat. It is for
Sason'that, the hayils and strat have bacome the foun.

(uss) of this world". %

The temperamental Sijzi, in his Nusra, quoted by Kir-

ui, comes into action: ‘I say that these words are non-

Sense (hidkydn) because movement comes into existence only

" for a certain purpose (italabi-hd) just us the movement o
g (material) bodies aiming at covering space, or the up
wards movement of flames, or the movement of the earth

" downwards, and so forth.” Kirmani, discussing all these
‘matters, comes to the conclusion that Abit Hatim is right
‘and Sijzi is wrong, chiefly because he again thinks of the
inaterial world while epeaking of the primal realities. We
inay also add that the idea of the movement in these spe-

| calations is not only that of the lineal movemen:. but al
of change in time, which makes all the difference. Kir
‘méni, having carefully discussed these speculations, and als

" making an excursion into the field of fa'wil, further o
far into religious and da‘wat allegories. He says thai

. da‘i) must not reserve anything in the doc
" irine from his pupil, so long as he claims to know this with
‘a xight and is capable of learning it. If the da‘i does thi~
jealousy, fearing lest his pupil might become a com

‘of his. he commits the ‘‘murder of the spiritual son
‘r-rdhdnd), which the Prophet prohibited o

e hort, hus the headii

}b U1 in the Riydd, which is short, hus the heading
i Nh:jx and fHaytle xesemblo the First 9" I
fasls, and opens with the quotation fron!
‘which Sijzi paraphrases the text of Tslil in

objects to calling hnmﬁmmml:‘ “‘part

ya), with which Kirméant ‘agrees, no
“partial” souls does not form the **

again speaks of this world, while
realities. He treats the (human) soul as
zome between the material world (al-*dlamu

" world of emanation (inbi‘dthi), forming

(@l-quewwatu't-fabi‘igya). The soul reaches
world by practicing piety and then uniting with
The usual “‘aspects” of the nafs (udtiga, za
ete.) are discussed. The nafs is called the strat,
“Agl. The ‘Agl is nothing but the substance (

} Divine Command “‘be” (kalima). All this is based @
¢ words of Mawli-nit al-Mu‘izz li-dini’l-Lih himself in hi

Ta'wilw'sh-shari‘at.’ Thus the ‘aql (human) is th
emanation (inbidth), while the souls (human), a
ndtiga, are the second emanation. What was gone
the first emanation is also emanated (inba‘ath) in 8
cond.  Kirméni criticises it, and 1efers the reader to.
earlier worl such as  ar-Risalatu'l-mudi'a, 2
ffl-ma’ad,* and others. e
Bib V, in seven fasls, on man's bei “f
the material world, as' Abfl Hitim calls b Hi
(bi-asri-hi) belongs to it, with its foundaf

b of which the first is the Laydld. The latter

individuality created in it by movement and

other factors, which lead to the formation of

- Guide, uo. 0. Usnully this work is
ip of Qddi Nu’ but Kij e

th
-Mu'izz probably in the seuse that the la
2 2 y e
information which the Qad: colleeted in
2 CL. Guide, no. 138, i
* Cf- Guide, apparently no. 138,




“of

ngl:’lnﬂ, + and so forth

or wrong in dif.

t!nmuh of the working of mul.

nd pyclnul factors, the fruit of these,
me work, the Ta'wilu'sh-shari‘at, by

Ulic w Kirmani's Rahatu'l-‘agl, to which b
i explains that man is a being who partly u three, the Ma}mu :{m Hatim und §

> (in nn;m(e) nature, and partly to God. He there. i, are wrong. ]

creation. K ;

s # -

el into nive o agin retums to move B o o L e o e ?;':mh
qlll:esoem- aydla end sirat. is composed. In reality, however, it is almost ent
the author of al-Isldh : With regard to the word: voted to the definition of the position of man swho

il) sh_nz the laay-il,s ‘and sirat are like spirit, and s class by himself, and his relation to the .,yi
is like the body, it may be noted that the firs fitatin describes man s = plonk s SRR

% A 9 X ¢ ments of the cosmos, al-‘Glam. al-kabir. Sijzi agrees, fro
in e‘onspmmds_ (murakkabat), and that the hayila is B ditrerent point of view, because. theabds S
£ three k“i: s, — it must be noted that h“‘ :1'9 book (i.e. 4 into such elements. Aba Hatim classes wnan as
= [ et briefiy state that h ammn on account of hls possession of senses. Sijzi
the contrary, movement and quiescence are like the butes sensation to the *“vegetative’" (ndmiyal) soul
fit of the hayila and sirat, and the lutter two wre like ¥ , s 4
dy of the first two. This is because the TEAE ke his poink o ditieaned
than the body, and the body more solid (ahthaf) m;x ) that animals also possess it. Kirmani comes to.the
= M‘”’.’““ and, guiescence "'f h”e: ”1““' e i clusion that Abi Hatim is nearer to the approved and
B 7 i 2l this, defendin, dard (Fatimid) point of view than Sijzi.

Df“'m_r of the Malsil. ini states that both a saying that man has not only similarity with the
Abi Ha I8 world, but also with the spiritual world, uniting in
ivetety: surrounds the “seet” of the Dahiyya, S0 b ever) lll\ng that precedes him in the scale of exm

B Muslim works as the Daragon of impiety manifesting parallels to everything that exists in-
d erialism. 1. Gol dzneher in, me first vol. of the B worlds. -
LTl b VI diided nt 24 s, on the g
ithout arriving at any
t us'lhll the Dahriyya are the ancient mna\w Both these terms, mentioned in the Caum* e
ind Bpmllrus in the latter's lhtlnrel(clal o! ;eﬂul;x ynonym s Lv':nh n.:eunmg reigel
med up by Lucretius. I woul act that two words have been used
pect n:n the xer':n Dahriyya. was "'!2' _ ing amount of learned hairsplitting and
AR e e BT e R ions, as futile as they are copions.
ic Jetters, woul

Py a



+ Thoug | mixed with philoso
> matter at once moves into a reli-
the texts of the Coran and hadiths serv-
e authority. An enormous amount hus
i thousands theological works in Tslum on tailor's art (khaydta), e
it really would be u waste of time, lubour is the taqdir, and therefore
go through these discussion were it no Tt wouid balteo Aol
ce of 2 quite unexpected circumstance. This i which once more only demonstre
, that, however puradoxically, in the Ismuili doctrine of the. ddesee Jio scarin (et SN
ion of outstanding importance has “been counected Howevar:athiiaratat & o
| these speculations, nauely the question of the lawful | Wb 'Md *;d?m ‘;’i‘:h “; s
€& of giving up the following (o the prescriptions of the BB overed i vacions werseaiot e ARSI
fari‘at concemning the forms of worship or observing v BB 10 the seventeenth fasl ofi this b Kimmaies
us taboos. There,were apparently powe vehologic B iin point. He quotesstha sl e IR
ds within not only the Ismaili wnd cogniie communi- onde Al S:i]biq First, and aador o 1
e but also in Sufism which struggled for the recognition B T, it leads, us 1o i ppasibic A
" OF such freedoms. In the eyes of the orthodox this was u ’

A 5 pher. Ndtig. corresponds with the Tal.
“ of great impiety. and suspicions in following it formed L% 1, Dol as

ase. The qadd’ is

5 Malsil. although he is responsible for the it
B ah imeshaustible source of accusations ugainst the sectaric of the shari-at, Tt is exroneans o AU
~ and advanced Sufis. 4 the Tali because this is against the rules of
Guiding Religion (qdniinu’d-da*wati’l-hadiya.
in the material world und in the religious field
position similar to that of the Sdbig in the world
ideas. while the position of the Tdli belongs to

SSave the author of the Islal : With regard to the
1 ords (of the Malsi) thut gadd’ corresponds w ith .d')e Piest
S salas-Sibiq), and qudar with the Second (‘ald't-Tdli), 1t i~
0 error. The qaiur comes before the gudi’, just as the
irst comes betore the S Both these te wit PRI s,
el fmplications. are well-known. The qudar means faqdis
makiny sowething possibl he gadd® means tafsil. s
Son. cutting off, The laiter is obviously imposible
e former.” [The’ anthor quotes sevens] verner o
< is i re f the terms e
Coral support his interpretation of L
i‘nll;: !hgp:ut. of the dress which the tailor has 1t
s mind before actually_eutting the cloth, Joozening hety of the evolution of Shiisu, in certain ei
Biiece, When e lud out & oottt position and importance of the Tmam
he had finally shaped it (qadd-lio). and it % Prophiet. and of the esoteric doctrine ab
Biaicoalter it L shari‘at. The implications of this
' fo this, defending the originul point o' il
ahisil, He argues that qadd’ does not meut iorailp. inepltiaiy

Nitiq and Asds form parallels (
to the Sabiq and Tdli. to the sun and moon."
This indication is very interesting for the hi
it is quite possible that such reversal of the
is not merely due to the hopeless confusion |
hollow wnd abstruse speculations, but to
dency whicl we can see persisting during




-
', on the shari‘at of Adam

a is d:wged to the question whether
oned in the Coran as one of the Apostles =
Divine revelation to humanity, Podlnq M“‘ Eron such & W‘“
i term, and sdhibuwd-dowr, zeally preachel ous. step to; theonnd knkio AR
shari‘at, to whom 2nd how. This chapter i« spirit only,” and thessbolilionNol g
ith philosophical speculations, but with the formg.of worahip! prestolieii TS
of how fo group and esplain the scanty allusions Th °;‘ & 7 'smr"“ gt r e
books, and how to combine and reconcile thesc e L
ontradictory references in order to evolve 2 coheren o ;imn”:ﬁﬁhﬂ':”u 3 4414!-"
lconvincing theory. We may realize the fact that the n 7.79/11641‘(}‘2 iea. alveady, wanpe it
ple-minded Adam of the Old Testament at the hands find its way into an. important, booksueh s
and that even later it found its defenders, us
mini mentions this al-Qiyamatu’l-Kubrd, explainin
is going to arrive *‘when the gates of teaching. &
: = be closed, and the da’wats (da"awdl) suspended by
emph -sedhlus pore sl more, approsching almos the Jo- f§ e closed and the do et i) Seipe nie/dhe
chaean theories.
Standing ot the beginning of the
[ e conld not discharge the duries of |

will alla:n its compleuom He, the Qn m, will disbang
. he ranks in the da‘wat m-vammmn
/udu‘d ‘an maratibi-hd  bi-wugd igh
“ta®lim wa’stitmami' - fi'l-khalgil-fe :
of his predecessors. 3 L cessary for preaching in view of the Atmlnmeut\nf; e
adding new ones. briefly “asing the term which a1 pletion of the task in regeneration ol the humani
re, e could nor posse uw”!u' i g SRS rally: new creation).” * This obvionsly reflects the
Gad."" 1 his law when ¢
¢ ?.,::ﬁ:ﬁﬁe o ordered o i torm o he invocation of escing after
trate themselves befofe him, or only to bis = R
; o eaily lummm (mcludmg me:e \u:khm el
¢ seven i, ihe reaso
B T iy i i, and orher Snilar to \.'i:%'
: the theors that the firx e 8 tion of the saints who really existed. o
dm and the Qi 'im to come at the end of the wor e (dl
in their functions from the other five. Adunt
, reformatory functions. and the Qa'in
close of the world. will not preach auy new and is probably mm\ziled W
is why Mubammad is the ‘‘seal of the Pro- is interesting that while this dogm.




o
of Noah is mentioneq in the heading
‘apparently does not mention hi-
discussions he entirely sides with Abg
the Mahsil, and Sijzi who defends it.
 mentioned above, Kirmani devotes the tenth
ad to the criticism of those philosophical
the Malisiil shich were left uncorrected by Abii
are altogether nine such passages, in 15
his chapter. Kirmani quotes the passage and then
 heading “‘nagil,” we say, offers his criticisms.
5 10 be worth while here to offer a translation of
al fragments of the Mahsil, in order to give
of its style. When it becomes possible to obtain
iy printing fucilities. T hope to edit these passages
original Arabic.
Rirméni introduces this by the pussy
dly. the author of the Malisi
. — when working for
0l esplainius the nuzh of the da‘wat, and organising
uetion (@biciba’l-ma‘alim) by cown
books for those who were firm in the
fions of it~ (da’uwat’s) tulfilling its promises. Shayk!
i tw-Razi. — mercy of God be upon him, —
ome of these. The majority of the people ac
M= 2 4 condenmation of the Malsil, despite the
of tlie author of the Lstah' refuting this in hi-
Pliey. liowever, treuted this as a proof of its defect-
teowing=. This was 2 sad incident, an unfair act
teal state of affairs was the opposite of whit
ned. ... Corrections of Abi Hatim, — ma\

— way God have merey

ersy, later on accusations of tandsukh are =

I i ver @i
nis is not found, Thus it is yet
that the original version contained &

rue religion and confirmation of m:
‘We may note that in his war
appears as a very polite and diplo
markable fecling of restraint. Som :
L emaller works, ar-Risdlatwl-wd'iza (see Guide, 3
lie may even appear insinuatingly sweet where a
thor would thunder curses. Here are the few
which he corrects : o
i s the author of the K. al-Mahsdl in ¢
§ on tawhid : He, God, is the Creator of things ar
 thing, intelligible, imaginable, intuitive (fikri) an
+ I mean those matters which come under such
* (‘andsin and which do not.”
Kirmani rejects this as incompatible with the |
© that the “.iql is the basic phase of the creation. *
* Reason there is nothing but God and it is the creative.
Litself” (A1-"Agl dhdtw 1fi'l al-ladhi lays ward'a-hu e
{ Nothing can either precede the ‘Aql, or b istent
it, or in it (sdbig ‘ala’l-‘Aql fi wujidi-hi aw masa'l-S
£ wujidi-hi). From one simple cause only one result

i

o

{ come out. Therefore the theory implies shirk, violation of -

! the principle of monotheism. The words about the
tion of thin; i i

‘the suaterial things and immaterial substances,
wise. it would imply the existence of yet another
the side of the one that we know. XNo-thing, ld-si
< negation of the creation. it then be possible
tain that God is the Creator (Initiator, Mubdit),
the same time to deny this? 4w

{ (the fourth fagl). “‘Says the author of

|$ The Creator (Initiator, Mubdi®) of thi

b (la niin shay’ fagat), He and nothingwil

d if we say only : He and nothing with




~ theism.

le or unnameable, a creation

e by & cause (ma‘lil), and limited

¥, no-thing comes after thing, because |
me is only possible after the name havin:

criticises this : no-thing is not a conception
on of any conception. But a negation of a nam¢
ject) does mot constitute a name,i.e. denote

te subject. To say: ‘‘He and no-thing with Hin: a

gal” is the same as to say “‘He and that which i< n

\ thing are eternal with Him" (Hutca wa md lays bi-shog
ma‘a-hu). This is shitk, violation of the principle of mone
Kirmanj refers the student to his own treatise ar
and to the Ta'wilu’sh-shari‘at b
es on examinit

-Rawcda (Guide, no. 13
‘al-Mu‘izz. already mentioned above. He 2
the matter in detail. sentence by sentence.
3. tthe eighth fasD. **Sa; e author of the Malxil
the chapter dealing with the First nitiator (al-Mubdi'«
“atcecall that **God the All-high creared (@hda’) the wor
inone action (daf‘atan wiltidatan) and that means that £
ereated tabda’) the ‘Aql as one whole Gumlatan wilidatan
fand, by His power (tagdir) manifested (barraz) in it
fthe “4gl) the ideas of the worlds and everything tht ihe
‘contain, without indicating each of these separately. H

| produced these with the *Aql. or the keowledge of the ltter

had found these. and they became known to it. The “dq/
Mowever, in reality bad precedence over them. But wh
T entially, the *Aql and the ideas ws-suwar
mani ohjects to th se irplies the “1gl a
dently. on its own initintive. which is a
{gl <hould be merely an intermediary in
not an addirional creator.
jinth fash. *‘Says the author of the Ma
cause is the unity of God, is eternal b

) unity is erer

srave erro
the Tivi

e g

, simple or complex

, perfection an
istence and existent, all in
at lengeh. -
5. (the eleventh fasl). ““Sags tl
3l as the idea (sirat) is manifested it
oneness (of God), so (every?) individual i
al-mmjarrada ‘inda-hu) becomes eternal,
I becomes eternal in its entirety, not part
Kirmani again_ points out the
the primordial realities having in mind the
the material world. He suggests that this would
ply to the mind of a Ndtig, Asds, or Imam, rafl
¥ primal cause, cosmic rational principle. This it
| standing mear God” (al-malikw’l-mugarrab),
© Peu, Qalam, that draws and writes ““on the ta
existenee,”” Ideas are not eternal, do not return
madin, source. They spring up, and later die.
6. (the twellth f *‘Suys the author of
sil - as the “Ayl is caused by the eterity whicl
us is called the word of God (kalimatui-la),
§ tween thew there is nothing third, the ‘gl
comes similar to it
% Kirmani ubjects to this, saying that the
1 kalina ave one und the same thing.
7. (the thirteenth jusl). *‘Says the author o
‘sl - if that be so, it, the ‘Agl, received the apellai
fect (ldmm) by the right of its being w creation
da’iyyat). 'This is because creation (ibda‘) by
creator (al-Mubdi*u't-tdmm) canuot be other
and the created (mubda*) by perfeet
perfect.
Kirmini objects to this, saying
ny cpithers. and the creator presun
created.




-

‘:—ﬁ_le agent upon the ‘object.”

a

creation, passes into the creation {from the C

" Ges refering to the same subject,

s

 difficult matter.

- as the sun spreads
, not by the physical (immediate) contact
action of the “Aql is due to the power
use, the kalima, and ability to transfer it, then it
s clear that it is the kalima that is the cause of
ng that emanates from the ‘Aqgl, not the ‘Agl itself,
lagter is merely an intermediary between the Kali
which is under it.””
Kirmini again points out that fthis applies to the minds
of the Natigs, and not to the system of cosmology.
9. (the fiftcenth fasl). “‘Says the author of the Mali-
the act of the creation (= initiation, ibdd*) is an inter
mediary between the creator and created, as the effect of
(He further says:) ‘‘The idea
 (He further eys
between the

of the creation is an intermediar g
The idea of the creation is an intermedial

‘agent #nd its product, and depends on the agent, the crea-

The effect of such an idea (atharu’s-yirat) passes it
““Such an idea, T mean the
tor.""

Tl last paragraph obviously contains isolated senten
extracted from different
one may well expect, rejects thes
¢ to the beliefs of the unitarians

o -
the created from the creator-

contexts.

of the cosmig system :
By it souls thrive and E’.?ld? af:d attain
tion from the material world and its limitations (17~
i-ha)."” . .
ﬂH’;’r: ends the (K.ar-Riyad with its criticisms which
anthor intended. are concerned onls with fundamen:
s of the doctrine “‘on which divergence of on!
“the community is not permis: ble.”” There wert,
many questions in the Mahsil, which are attacket

-tomeasure the space
ied in the Malistl by te
it would be about four times
his portion of the original was o
interpretation of the varions el

| the Coran and Bible. Tt is a pity

discusses the matter very circumstantially

due haste, rarely takes care to make it perd

is a literal quotation from the Makgil, and what

raphrase of ir. ] h
el

4. Corano-Biblical Prototypes in the

Immediately after having discussed the.
Adam received no Divine Revelation, and ne

B any Asis, and that Noah was really the fir
= introduced a shari‘at and was succeeded by

Hatim comes to the story of David and Seloman

. son for the introduction of such discussions was

love for such lezendary stuff and futile theorizing
quite practical need in putting right the organisation o
da‘wat. We can see that the whole time while

of all sorts of Biblical worthies, Abd Hatim m

- occupy various ranks in the da*iat. hierarehy, and

actions sees the supposed standards which sucl
had to follow. For instance, speaking abaut Sol
his legendary command over the winds, etc., h
turns it into a parallel with the institution of ¢
or, according to his terminology, ldhigs <latwdli
day and of the night, and so forth.

Then the author comes to the d
of Yunus. *“who was one of the liliigs

teat.”  Thereafter ‘Tmrin also bec
 Zakaviyi. After this he deals at len
connected legends (the author que




QIM? -Wub davm l-adwaf at-Q {0
mhls the Tmams are called the Mutimn.
 Rastl’l-lah.
m Juz' opens with the quotation of the word-
e Mahsil to the effect that the shari‘at is an

Pwil, or the revelation of the inner, real ‘meaning
Covenant, of course, cannot be unilateral. For
ie. new convert, it is necessary for him to Le
sincerely what issrevealed from the knowledge of the
 Mutimm and his ldhigs G.e. hujjats) of his time, removing
" doubts concerning the origin of the world, and the punish-
~ment in Hell (etc.). In all this God is on the side o
BN Ctmilar t) the Mutimm (ca'ldah fi hadhd'l-makin
" SGlg’l-Mutimm). because obedience to the latter is equiva
" lent to obedience to God. His Prophets are similar to the
\lahigs who bring help from him to his followers (@hiu't
" da‘swat), just as the Apostle of God was helping his ow
" followers. All this is explained at great length with the
* help of the symbolism of nature.
He again plunges into metaph:
) the elements (mawdlid). etc.. th as s
interrelated with the Ndtig, Asas, and so forth
hen abruptly begins the Babw'l-quicl fi thlithi -
_ie. Abmham. It opens with the quotation from
Mahsil to the effect that the Majd Zorons
follow the shari‘at of the third Ndtig. Abra-
is very interesting as one o
m&:‘mm of the claims which the Muji~
nted for the purpose of attaining extensior
of the ahlu'lkitib to them. The amhm
wqwnm] with the question, and w ith
vision rejects such claims as basel

suthor in these matters.
The next bib forms a continuation

- dealing with the story of Ismé‘il and Ishdq.

tral point is the story of Abraham’s sserifice
son.  Abd Hitim finds many errors in the tres

¥ subject by the suthor of the Malsil

The fourth Juz' begins with the stery.
Natig, i.e. Moses. It opens with the refutation o
ment admitting that in Moses the manifestation g
kalima (prnmurdml command ‘‘be”) atained perfec

{ it never did in the case of any other Prophet, b

number four is ‘‘perfect.”” A lot of instructive sy
are offered, about the sun, planets, and so forth. U
v, here the author gives free rein to Kabb
2 aslmloalcal cons)du'ulonx, etc. He
3 f the name Muh:
in Arabic, with the * mea.mng of every letter.
The next bib deals with the fifth Ndtig, i-e. Jesus,
also, as in the story of Moses, the author draws m
his acquaintance with the Bible, and Gospels.
ing reference is contained in the third Ingl (@s it
~— the fasls are not numbered here): *‘And
what has been said (in the Mahsdl) that the.
! Ct. Guide, no. 19. Late Dr. P. Knus
of (his interesting work, but it sppéars that
ihis uscrirpt was lost.
31 e an extent summed up.
'nrk “‘The Alleged Founder of Ism:




of the ¥ with the
But as regards the disoy.

e i3 not like that of the Seventl *

to the faet that early Esmailisin

hich the Ismuilis call the period of satr,
‘return” of Tmam Muhammad b, Isma‘it

e anthor touches on the question of the de.
‘the fact that Jesus composed the Gospéls himseli.
produced a system of a new shari‘at, and that his
s similar to that of the First Natig. i.e. Adam. He
the story that Adam has not given a system of law
fat). All the Netigs act similarly, composing reli-
books and systems of law for their followers. If Mu-
ummad the Prophet used to order his associates to write
the re jon with which he was inspired, so did Jesus to
disciples. hawdriyyin. The only difference is that these
wrote this in the Gospel at a much later date.  Just
the Gospels (Andjil) differ, so also did the (real)
‘differ from the reminiscences of the Prophet
\(ax-gahaba). There were disputes on this point (yujidili
" i dhalik), and ultimately they have burnt the original co-
pies »... The difference between the Gospels cot
in the subject but in the expressions in which the story .
d. The question over the story that Jesus seve
appeared to his disciples (atwcdhig) after his de:nrh.
such things never happened with any other itiq
d symbolically and allegorically
‘author gradually returns again to the stry of Di
Triah, and =o forth, and the next bdb i
more devoted to Solomon. his authority over the
elc., and.this leads to  [urther discussion of the

anm;';r again takes up the story of Jesus s
fter his death, and again touches on his faveu-
he story of Solomon, explaining the allegory ot

. fered from his followers, lost 3
| ldhig and of the di%?, and so forth.

many errors. An Tmam cannot lose his
degraded ; moreover an Imam cannot b
on propagande (ma'mdr bi'd-da‘wat).

The next bib deals with the story of
was one of the lihiqs of Tsaac (Ishiq b n
author reveals its allegorical meaning.

The last, sixth juz', Begins with the story of &
Lot and those who were like them, and also
TJurjis (St. George). The author refutes the specul
the Mahsil) that Shu‘ayb was the sixth Mutimm from
progeny of Ishiq, just before the appearance of Moses,
that he was unable to raise twelve ldhigs, raising only
Similarly, Tot was not a Mutimm (Imam) before th
pearance of Abraham. Jurjis (St. George) also was nof.
mentioned, the sixth Imam of the datwr. peris
Nitiq, i.e. Jesus, and that he conceuled himself fi
followers, knowing that the time of the advent of the ¢
Natig was approaching. Similarly, it is wrong to say
the verse of the Coran (XIII, 431) : “‘and from him
the knowledge of the Book' refers to himn because
sessed the knowledge of the Book of Jesus. X

In reality Shu‘ayb was a mustawda
time of the disappearance of the Mutimm of that:
according to the custom which existed in former {
The story of Lot was exactly the same as that of
who wax sditibu'l-wadd’i*, the liquidator of
mustawda‘an qad istawda’ bagayi'l-Atimma:
Li-yastima-hd il saltibi l-amr).

E followers became thoroughly corrupt, war

and lad committed every form of sin. In
riods such liquidators, mustaweda‘in, were




S hdﬂ! the advent of Muhammad the Pro-
m such cases that the Rujjat of Gofl (i

n to their successors (mustakhlafin).
ch rigid Ismailization of Jewish histofy may appeur
to the sophisticated modern student, but it is only
o appreciate its appeal to the simple religions mind=
hich had no idea of the contents bof the Sacred Books being
g other than & geries of instructive stories, of purelv
which God had revealed 1s an
K \ple to suffering humanity. It may be repeated again
'what & pity that the Mahsil and Nusra
interesting it would be to see their version in full, not fust
in the form of crumbs gathered from here and there. It
‘seems clear that in Ihlb portion Abi Hatim does not so
‘mich triticise the Mahsil as he takes the opportunity of
‘offering that information to the student
However dull all these discussions may appear, they
‘may indicate a possibility of considerable importance in the
study of Persia Auring that early period of the Tslamic pha:
her history. The point of view and method of the
etation of virious Corano-Biblical myths reflected ir
he Mahsil may 5u¢¢est 2 considerable development of local
ools in Persia. We shoufd not be yreatly surprised by
ir existence. Persia for centuries was the country in
 Christianity found immense opportunities for expan-
e ant Christian minorities in every
‘n? d}ﬁ.fn“&ﬁ.mmmn existed all over Western
in many large centres in the East.
il study ‘of Abn Hitim's interpretations of th*
ds may perhaps make it possible to collect
the organisation of Tsmaili propaganda in (be

valuable means of checking the f

rizing of some recent *‘enthusiasts'

tawda* mentioned in Ismaili literature
tawda* Tmam, ie. “‘acting Tmam,” as &

tion i Temailism. The use of the term e
works for the period around the beginning of
tenth e.. roughly about the date of the found

¥ Fatimid caliphate, thus proves that, using the

Hitim. such o mustaucda* of the hujjat of God
an Tmam nor (even) a ld
The fact that such a learned, undeniably intel
lly-minded person as Aba Hitini, one of
nced representatives of the cultural life of
devotes such disproportionately great attention fo

b culations, concerning the meaning of the Biblical

must be treated as due to the influence of the **fashi

® that period. We can remember that his eminent &

Qddi Nu'min, thousands of miles away in remote
did the same in his classic dsasu't-Ta'wil, while
tically minded contempocor, Ja'far by Manshuill VELIANE

| Cairo also concentrated on such speculations. nﬂﬁb

Nutagd' and Sard’iru'n-Nutagd' (apparently the
the later version of one and the same work). We
sume that in the religious atmosphere of the
“‘deep knowledge and understanding™™ of st

cised a special attraction over the more en

of the public.

. ! Cf. ibid, pp. 169-175.




_boyna'l-Firag* with the feelin
shared by many other students) th
damenullv wrong. The suthor, m
. Tihir an-Naysabiri al-Baghdadi, -
sian who for the most. pm lived in N
after 42971037,
caliphs and Tsmailism in general, and, wx
tone, collects all scanadlous untruths about
he can lay his hands. It is true, he was.
ter the reign of al-Haki
policy gave much food to the eritics.
ever, there is too much bitterness in ‘Abdn

to explain it merely by outraged sentiment

ol gl

I have elsewhere attracted \!\e az:ention of

fact that during the period lency of
mid caliphate there .was in sln l(e meohgmg;
practice of composing pamphlets, or including

ters in one’s work. dealing with the refutation of t
of the Fatimid caliphs and Ismailism in genera
works obviously formed a crude safety desice. o
as a testimony of the author's negative attitude |

* The Cairo edition of 1910, by Muhammag
still remains the only one available on the m
with grave errors, mis-spelling of Teopeely
1t is high time that a new, really critic:
manuscripts; vwas prepared aEd) pml
2ccurate index of names, technical
essential matters.

2 ¢f. my “Alleged Founder of Is




+ , was also intended
tho ‘Abdu'l cmur permits us, however,
thing when he (on pp. 287. ) speaks of
s with renegades from Ismailism. He seems
m far too much, and this cm:nmsmnce, <oupled
exc tone, evokes a smspmmn as to whether
was one of those apostates
s impression strengthens when we analyse the con-
of the weritable dustbin, with which he presents liix
- Amidst the mblnsh of plain lies, cnxde forgerie:
liberate . we may i
- of genuine information. For instance, what he
Fious fa™wil explanations is often correct.- We

*ﬁe fact that exactly this variety of the esoteric doc-

less rigidly concealed from the uninitiated, and

it an early age communicated to beginners. At the
ime he seems to be quite ignorant of, and helples

the philosophical theories. “helhel deliberately or
he completely misunderstood well-known Greel.

cal ideas, interpreting these as the fancies of the

with their dualism.

confusion reigns in his references to Ismaili

and their books. “He apparently kuows only thas
time.

it ‘who came to the

of D:)'Lnn," although he seems pever fo Lave

literary encyclopaedia, the Kitd-

in the Filirist of Tbn Nadim, perhap-

not concerned with anything esoteric and
Muhammad b. Ahmad an-Nasafi.

probably in 331,943) whom he re-

the. Iﬁtdbulﬂlal}gal (p. 267 and

which in fact
Tftitihu'd-da‘wa by Qadi Nu‘min,® !
(inost probably the Ta'wilu’ .um‘aﬂ;
uthorship of al-Mu'‘izz li-dini'ldah

Kitabu'l-Kashf by Ja‘far b. Mansiri’

This is not much, indeed, but is, navuw
cient to show that he really had some direct o vith
he Ismaili community. His errors may. be due to his fail-
ing memory. but the possibility may not be excladed
in the case of the titles of the books, he intention:
verted these in order to “prove”” his ignorance, m—ﬁiﬁ
ment that Tmam Muhammad b. Tsma‘il b. J
left no posterity may in fact be a deliberate 'he on his | pirt%'

v refers to ashabu't-tawarikh, hi

sources of his information; and' w6 mibyNbELERaNN
really perused either the work of Ibn Razzim, or a later
book based on the former, because he makes Maymia al-
Qaddih, und not his son ‘Abdu’l-lih, the founder of fsmai-

lism. He dwells much on what in the printed text appears.
as the Baldghu'l-Akid, obviously the editor's mistake for
the Balighu'l-Akbar, a crude fake produced by pro-Abbasid
propaganda, and attributed to the authorship of al-Mahdi.
It would be interesting to trace the source from whinh‘_l}i

! CL. the introduction to the preceding azticle.
2 Apparently after him these two dd'is always M’M
nected, as in | L. Massignon's “Esquisse d'une Bibliogra

arently unique
unnmh belonged to (now late) Sa
Jearned expert in Nasir-i Khustaw’s poetry, in
written in archaic Persian. "




adlis, ‘tafarrus,
to think that he had enongh
at these personnally.
nitamsmg document has been preserved
ely the same period, illustrating the matter from
a diametrically spposite view point. It may be regarded.
so-to-speak, as defence witness before the tribunal of
tory, although ve may note that ‘Abdu’l-Qahir does not
really appear as a plaintif, soberly arguing his case,-but as
an excited man showering abuse. Both, — the attack and
defence. — guin much by being brought into juxtaposition
although the new source may nenerall\ claim our attention
s one of the waaterpieces of Tsmaili literature.
This is an epistle of a certain Ismaili dif, al-Hasan b
Mnhummnll al-Yayhadhi,* apparently of the time of al-
lih (#5:386/975-996), who came to preach in
my, (h= ‘moden; Tehran, was summarily apprehended, and
probably with snch difficulty managed to escape from
imminent execution. When again in safety, he wrote his
epistle, now-adics styled an “‘open letter,’” addressing it
to the “‘people of Ray" generally, as far as can now be
ascertained. What his real object was, and whether he
«cherished a hope: that it might have a desired effect on his
persecutors, is difficult to see. Perhap after all, the ad-
dress and the story form accessories of the epistolary form
chosen by the suthor for his pamphlet.

1CE also L \iassn;nol.w note on the Qarmatians iu e
“Encyclopaedia of Islam”,
= His nisba i v.musxv spelt in different copies, and wu=
obviously already corrupted beyond recogmition at an early
period. It appears in the form of Mihadl, Mayhandi, etc., ani
rs are left without diacritical dots, as a sizn
of despair on the part of the copyist. Perhaps we should real
it Maybudhi, from Maybudh, a village between N&'in and Yazd.
ersii

in the preamble the author of the Kil
and tallies well with the reterances o the Fatimils
uf the Sacred Cities, contained in the epistle,

madhhab. The epistle has been in
in that precious chrestomathy of earl
Majma*w’t-Tarbiyat, compiled by
Téhir b. Ibrihim al-Harithi (@.
at the very end of the second volume;
there it was included in the third wol. of ﬂis
by Hasan b.Nth b. Yosuf al-Bharichi (d.
The epistle, cnm]lnscd at about the
Farq bayna'l-Firag of ‘Abdu’'l.Qahir, offers an
point of comparison in so far as it is
note of al-Baghdidi in his book. to deal
as a complete system, and not with any
branch of it. We thus have side by side what
themselves saw in their religion, and what th
to be in the eyes of the public, and. on the of
what their bitter enemies wanted it to be taken
risila is written in plain, msophisticated and lueid
forming in its own way a really clissie specim
kind. It is therefore very easy to sum it up, o
its flesh from its hones. Such a synopsis of xli'
will be guite sufficient for our purposes,
Shi‘ism, us is well-known, began w&pre«d in &g
i.e. Persia and Mawara annahr, nlm in the first

1 vt published & summary of

the close of the ﬂﬂhlcle#emh e
(Bombay, 1936).

Sayyid- ubmunu,d
1215). The work, nmmer belongs 1o high
-sophisticated and a al to give an adeq
as professed by rhz masses, which m.



¢ movem: hich swept the
d the foundation to the Abbasid caliphate.
an invention of the Persians. It came
2 ia, and was chiefly promoted by various South-
‘Arabian or Yamanite tribes.
~ No opinion may be formed ss to the approximate date
‘at which Tsmailism as an independent and already well-or-
ganised branch of Shi‘ism started its propaganda. in the East
All relevant indications tend to suggest that historically the
s which led to the formation of ‘the Fatimid version
of Tsmailism had nothing to do with the legendary accounts
or retrospective schemes introduced later on under the Fa-
timids, and still more perfected after them. to harmionize
with various purely religious theories. What later on be-
came known as Fatimid Ismailism, most probably does
not appear on the historical stage before the third quarter
of the thirdninth c. ! The liquidation of the family of the
Tyvelvers’ Tmams in 260/874, coupled with the rising tide
of the impatient Messianic expectations associuted with the
approaching end of the third century sfter the death of the
Prophet, opened a wide field to the Fatimids. In additio:
to their military triumphs in the Maghrib, they had great
success in ‘‘peaceful penetration”” in the countries which
their arms had not yet reached. Though references to that
necessarily hidden process are few, the general impression
created is that both with regard to the leaders and the
masses Ismailism was chiefly expanding at the expense of
the sect of the Twelvers, and possibly other branches of
Shi‘ism. Disillusi by the growing di is of
i In his Farg, 268, *Abdwl-Qdhir definitely says that his
sources, aghdbu't-tawdrikh, mention that Ismailism appeared at
the time of the caliph al-Ma'min (198-218/813-833), and was
strengthened in the reign of al-Mu'tasim (218-227/833-842). But
immediately after this he refers to the rising of Babak, the
story of the treason of Afshin, and continues in similar v
%o that it is possible to infer that Tsmailism for him is the
| namie for all kinds of heresy.

predominantly Shi‘ite, nor even genel
logical studies which flourished not far
the period to which the epistle 3
populous or important. ‘The branch of the

. mite house who ruled over it did not al

L generally patronized the Ithnas school o

on purely political, rather than religious grounds,

b enemics of the Fatimids, -

§ Thus we can see that the atmosphere in R

particularly calm, and there is nothing improb
story that a dd‘i of the Fatimids was receive

times.
1. The Epistle.
“The Risila opens with the author's e

hostile attitude and unfair treatment: ‘meted o
he came us a

friend, with the kindest



by all schools of Islam, namely belief in God, an-

prophets, revealed books, Judgment Day, resurrection,
E ution. Ismailism accepts the usual forms of worship
and rell practice, the usual ibitions and
taboos. Religious practice is regarded by Ismailisms as itu-
‘portant, just as other aspects of religion, and cannot be given
up on any consideration (4 yajiz tarkw'l-‘amal bi-wajh
mina'l-wujihy. This is obviously a reply to the usual charge
of the abandonment of worship.

The zdhir and batin (which may be roughly rendered
by the letter and spirit of religion) are co-related, and are
both obligatory to every mu'min, as the provision for the
Day of the Return (yawmu'l-ma‘id). The zihir maflin
i.e. plain and divect injunctions of the religion, concerning
the details and interpretation of which there are so many
different opinions, and the batin ma‘lim, i.e. the spirit and
implications, which one learns (from the Tmam), are botl
essential. The first is like the difference of colour and lun-
guagé between various peoples, while the other is uniforn
Jike the soul which belongs to the batin, inner essence, of
life.

Evers Apostle of God, prophet. Imam. Wasi, hujjat
li'l-ah, or waliyywl-lih, in two ways preaches the double
formula of the profession of the truth (gad da‘i shahdda-
tayn wa da‘watayn). These are.the profession of the one
ness, etc., of God, and the profession of the truth and ge
nuineness of the mission of the Apostle of God. They carry
it by the plain religious preaching (da‘wat zilira), by
making the people follow compulsory and standardised forui~
(bi'l-jabr «wa't-taglid), and by the da‘wat batina, the preach
1 Such recognition took place about 370:980, actually in th
reign of al-‘Aziz. Further on the author again refers to thi=.

.

bitin, however, can be known
ligious behaviour (‘amai) does
L salvation (dkhirat) without the'

{ matters is the principle which the
not the quotations with which he supports
omitthe quotations. = e
Religious life must be based on sincer
for religious knowledge, not mere words «
one may repeat without proper unders
§ not accept the zdhir or bdtin independently of |
Religious life must be conscious, not purely on
pliance with certain rules which becomes a mere habi
batin, merely registered by mind for information
any effect on one's actions, is ma‘ddat, somethin
no real existence.

at by God to humanity, is P
aled daw, zihir, and also ta'wil, i.e. the
f§ plicd inner meaning or spirit of the preceding, bak
J€ philological interpretation of the next of. the o
may lead to difference of opinion, while its ta'twfly
of its inner sense, authorised by the Imam, I
Bunification of, and accord in, the community,
[§ (ossessing sufficient knowledge of Arabic) may
o;l)mmn as to the literal meaning of its text, T
of its inner sense, ta'wilu l-bitin, is, v
God only to the Tmam, and those wm" )
rises to teach this on his hehalf. e
This is shy the Prophet ordered b
or(religious) knowledge everywhers (¢
ver since he had become the Apostle Y
his message (amdnat), entrusted to him,
nanity that it was intended for their |

folloy
9y




i in hidden (mahjib) from those who
, it, oppose it. or simply ignore or disregard
will be attained by those who seek for it, ar-
to attain it, and accept it (when it is given to

 The ald'l-albdb, i.e. the chosen ones, to whom knowledge
s entrusted, are those who keep the covenant (‘alid) and do
" not violate their oath; of secrecy, mithdg. i.e. of keeping se-
cret the doetrine that is revaled to them, and rendering unto
God that which God commanded them to render.' This
point, with special reference to the ‘itrat, or progeny of the
Prophet, and position of ‘Al is particularly elaborated by
the author with the help of quotations.

The position of ‘Al as the prototype of the institution
of Tmamat is defined by the author: ‘‘Knowledge that lu-
manity needed was with the Wpostle of God, and ‘Ali wa-
the gate leading to it. He was the Wasi of the Prophet
whom the latter appointed before his death. leaving L
as the treasury of religious kuowledge, baytul-“ilm. <
elder son, al-Hasan, similarly becume the gateway”to tha
knowledge, and the treasury of it after the death of |
father, The same also refers to his younger brother «
Husayn, who succeeded his brother.”” The same orde
continued till the author's own time, and will continue til
the Judgment Day.

(Religious) knowledge, in its entirety (ulliyyatu'l-il!
is in charge of the Imam. Obedience to him is the sumc
thing as obedience to God Himself. This knowledge I~
meant not merely for the benefit of a small community
. such as the Shi‘ites, or even Muslims in general, bur
 humanity s a whole. A tradition is quoted in which
\ Prophet appears as bidding ‘Ali to treat the follower-
“Toraly according to the law of their Torah, the follow

s obviously a “polite” form of saying that they 17"
taxes.

to humanity from the beginning
always preached one and the sai
principles), and for this reason th
other. They always called humanity to a s
single truth, united attempt to avoid anare
They spoke different languages, and u
and parables, but the substance of their
God, revealing His religion to humanity,
ing His justice, left mortals freedom of
in substance the prohibition of doing evil,
ment to act righteously, while faith, imdn,
spirit and inner sense of it. Al this is laid
Coran. Both Islim und fmdn huve uothing to
impious speculations or lieretical theories of
sophers, astrologers, Zoroastrians, tricksters a
(Daiiriyya). believers in transmigration of 8o
of extreniist beliefs (ghulat). or the people who
principle that the knowledge of the batin absol
carrying on the prescribed religious
this is obviously @ reply to the baseless and
sations of enemies. The 1
further on.

Having thus expluined the basic
as a school of Islam. the author lann
against his opponents. He devotes ten
of the divergencies and differences
in the camp of those who regard
He develops his theory of shirl.
giving it a wider interpretation, ar
non-Shi‘ite theories of qiyds and
naming them. o




revealed His svisdom in the con

s become mumnglas Al this is a pnmllel to the
‘of Imamat. God sent many Apostles who were
always accompanied by faithful associates who helped thens
and continued their work. In the case of the Prophet Mu-
hammad such a wazir, wasi, assistant, or brother, was ‘Al
Similazly, God not only appointed a hujjat, His proof, who
should give testimony of the Truth before His peopie, but
also instituted a cawpaign fon the wide preaching of sucl
truth among the masses with the help of recognised prea-
chers, du‘dt, whose duty it was to * people to Him.
Every one knows and understands this, and those who.
nevertheless, ignore and refuse recognition to the institution
(of Tmamat) commit the sin of shirk by their giving pre-
ference to their own will and pleasure in religious matters
and by disregarding the command of God. All this is pro-
fusely i by the 1

in the Corano-Biblical
stories concerning the ancient patriarchs, beginning with
Having thus cleared the ground. the author pusses to

the positive proofs of the truth of Iwamat contained in
various verses of the Coran and numerous hadiths. He con-
tinuously returns to his amplified theory of shirk, in the
sense of consciously over-ruling the’ will of God. There-
after he takes up the theory of kujr, i.e. complete disregard
and deliberate violation of religious prescriptions and basic
rinciples. He analyses the sins connected either with the

disrespect or dlnrenrd of the Prophet, his Wasi, and so
~or, on I.he contrary, their excessive adoration, ghu-
must have its proper limits, and every

 refers e B D rooa rpicl

heavenly spheres, and everything
vades the whole system. This
Divine wisdom which mortals are also.
and learn, not confining their knowledge mes
of ordinary people like themselves. This
obviously meant as the busis for the just
philosophical studies and ‘‘approfondation™* of
by the Ismaili theological elite, ussociated ¥
jection of everything savouring of taglid, i-e. u
lowing of the learned opinions of expert theols
after all, are ordinary mortals.

The Coran contains the same eternal truth
books sent to ull the Apostles of Gud swho w
cessors of Muhammad the Prophet.
who content themselves with the ltter and l.\!e)al
of its words, and disregard the spivit, batin, which
religion and makes it living, ave like the dead,
prived of spiritual life. This is why the faithful
low not only the Prophets, when they are on th
but also, after their deaths. the Imamis whom &
appointed to guide humanity on the path of
who disregard the Limams, and preach batred
are jedfirs, the people who do not belong to
canrot believe in one branch of the doctrine, and
other parts. He who accepts the Coran as
of God, must accept the whole of it, ng
even for a single verse. But the Coran.
merely of the ideas which are literal
words comprising its text, but also of
implied therein, or may be inferred;
impossible to separate the tanzil, ri




i Sk mithag, from them. Ordinary mortals must
similarly enter into & covenant, ‘ahd, with God, keepiny
their faith alive, is often commanded in the Coran
‘Concerning this they must take an oath of allegiance (bay‘at
which is equally obligatory both to men and women.
The purpose for which the faithful should follow the
Tmam of the time (sababw'l-itfisdl bi-Imdmi'z-zaman) ¢
attainment of salvation (najdt). The Imum is the guardian
of the purity of religion. The faithful who sincerely want
to follow him must believesin the fundamental principles of
Tslam, and carry on the prescribed obligatory duties. The
author again enumerates the basic dogma of Islarn and
duties of the Muslim, evidently keeping in mind the for-
mula of the ‘ahd, or covenant. Amongst such basic duties
Tsmailism includes the obligation not to divulge to unau-
thorised persons the esoteric knowledge (‘ilm wa'l-hikma!
entrusted to the adept under the oath of secrecy.

He adds an interesting passage in which he refers t
the wild accusations against the Ismailis ascribing to thet
atheism, various heretical beliefs, impious practices, neglec
of religions duties, and other “T cannot deny,” —
be writes, — ‘‘that there are in our community persou-
who really commit such errors and sins. But it would b~
unfair to generalize, attributing such vile and wmean acts
committed by one in a thousand, to the whole conmunity
He recalls the undeniable fact that similar offenders aic als
not uncommon in orthodox communities. All this is ol
viously quite a sensible and sober reply to the excited ac
ions in the style of those contained in ‘Abdu’l Qahix's

similar way the author meets the charges of th
adoration of ‘Alf and the Imams (ifrat. fi lubh
r excessive glorification and Lelief in their supet-

‘has w
of this God has prove
preaching, in the Sacred
Medina (which
He, the Imam, is a direct desc
The author then implicitly re
school of Shi‘ism, criticising zhw
person of the Tmam. There cannot
one and the same time, just as there
gibla in Islan. The Ismailis
own line of the Imams, one after the.
heart is the most important organ in
which is only one, so there must be only
community. There must be only one eali
he can only be a member of the dhurriyya, i.
of the Prophet. The offite of the Imm
from one to the other by legitimate siccession
appointment, nasgs wa tawgif, and the m(.h ¢
even o single day without an Imam. Tt is,
predestined by God that every Imum has to. has
in the form of adversaries who rebel n-'nuls!
hostility to him and his cause, So it was 2
course of history. The leaders of mischief \(a
daldl) always keep up unrest and strife in th
everything possible to lead their dupes on
On the Judgment Day they will not tl
They are uu preoccupied with thei
and ambitions.

At the conclusion the author ags
proaches to the inhabitants of Ray for:
him in sueh an unfrienﬂl) waunel
invite him to return and prove his
in a principal mosque, or wherev

! Cf, atove, p, 164



& trians, Ind even
g A
sentences and pious sentiments.

ey 2. Notes on the Contents.

~ As may be seen from this short summary, the wuthor
of the epistle answers all the accusations contained in
“Abdu’l-Qahir's note, except, of course, those wiiich could
not be answered as being entirely baseless and fantastic.
The author. indubitably, often resorts io the smoothing of
various points which would be not so palatable to the funa-
tics amongst the orthodox, or even passes them over in
silence. On the whole, however, in all fairness, it is ne-
cessary 1o admit that as far as it is possible to judgze from
what is known of Fatimid literature, his swatement is fair
and balanced, clear. moderate und sober, containing no sub-
stantial perversion of the facts. The
which he describes is obviously that whic
the rank and file of the community, and not for adv
students of theology. Tt therefore probab)
idea of what the Fsmaili “‘man-in-the-stre
years ago in Persia generally knew of B religion.
of course. applies to the typical follower, and mot
individual cases who attaclied special importance to var
elements under the influence of some secravian deviations
of their religions opinion.

The modern, =ophisticated man would hardly be con-
sinced by many of the author's arguments. or accept his
quotations as befitting the cases which they are quoted
to prove. Tlie numerous Jadths which he quotes rarely
require much critical acumen to prove they are hopel
tic. What he says are the words of sincere faith,
ily addressed to believing hearts, not sceptic winds.
it we are sufficiently grown up fo be able to read between

and recognize the spirit of great devotion which

e

i)'. and of special prmxian.'
xue«llng too much” to
‘Abdu’l-Qéhir al- Buglu'hdi.
«on such matters. For the wery
pagndu avoided touching on such
authors like him, indulged in extruv:
without the fear of being confronted
proven authenticity. He writes that al-Mahdf
timid calipli, was called Sa‘id b. al-H 2
‘Abdi’lah b. Maymén al-Qaddah, It is M
al-Mabdi bad o suroame Satid, the *lucky,# i
blessed with Divinely granted suceess, whi
q au uppropriate epithet for a Mahdi, I8
Maymin al-Qad
titutes an anachronis
Ruzzam’s theory, with wl-Maymiu. whic
an esoteric designation of My
this would be the version wi
recognized s genuite.

d
\[ul:uuuad b lsmi‘il, without exphmw
what for this was done. His revelation, how
fiction, because Muhammad b. Tema‘il, bo
could ot be a grandfather of al-Mahdi
wis born ahout 260 574, Le. 140 yes
indication as to who this mysterions

In addition to revelations of
devotes much space to the
Tswailism with the religion o



of the Majis and their religion.
lllﬂl absurd insinuations were for ¢ long
in fact ‘many decades, taken quite seriously by many
scholars of Europe who were so ud of their
foritical methods’” of study. Their pupils in the Fast
even now repeat this as the scientifically proved truth. This
merely constitutes a new proof of how little, in fact, we
still know for certain about the history of the ‘world of
Islam and its civilisation, and how helpless we still cemain
in separating truth from falsehood in the sources
formation that we use. ‘Abdu’l-Qahir al-Baghdadi, writing
in Persia four hundred years after the introduction of
Islam, ought surely to have known that the Zoroastrians
in Persia. forming small communities in remote villages
where they were left undisturbed, were so few, so bac
ward, and so completely devoid of any organisation
political influence that the Fatimids in Cairo would hardly
regard them as anything more than a quaint relic of the
past of no practical use whatsoever. In fact, there is every
reason to believe that by that time the Zoroastrians were
not only much less numerous than the Christians, in Persia,

nd

(Akrad, ie. nomads of Iramian st
Majiis, i.e. obviously recent converts
the connection between conversion and the
of the Omayyads and Abbasids, we can easily
really attracted these people to Ismailism. |
dream of some fantastic domination of the
equity and justice which the ideal Alid
ently promised to the masses. It was the vay
| which the doctrine was spreading in such wmili

' Such examples of *'t n the treatises of 1

by no means constitute an exceptional
In fact, practically all authors would
niing the devil of heresy blacker than He
mmnsmg colours”, or distorting the

and especially in Syria and Egypt, but in all prob
even less than the Jews. Such apparent stupidity on the
part of “Abdu’l-Qahir’s statements again can only prove that
his purpose was to revile the Fatimids, collecting all pos.
sible — even antiquated — scraps of adverse information,
in order to prove his own m'econcllable attitude to them
and their religion.

He uses similar methods in his proofs of the alleged
“dualism’* of the Fatimid doctrine. He heard the philo-
sophical terms such as al-4wwal and ath-Thini, so ofter
used in the Ismaili theory of the creation of the worid, for
“Tpiversal Reason” and ‘‘Universal Soul," being the
and second emanation respectively. Simply mkmg the
without any connection to the context in which they

| with , and so f

i coming to the conclusion thay Ismailism “is

: . or something in the same strain.

| readers of such literature obviously knew this, b

| ecainst similar methods which they e

| of their authors' pious indignation and religiou

* The term kurd is originally not an ethni

- but an expression denoting nomad tribesmen

| There are in Eastern Persia some *‘Kurd®

" nothing to do with the proper Kurds.

! student, the author does not specify
ere connect milarly, the.

*“descendants of the Zoro

numerous than

believe that at such a late peri
tion of converts to Islam.
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lities, 161

al-anfusu'i-juz'iyya, 141

al-anfusu'nendtiga, 141

at-anfuswt-tabi‘iyyat, 138
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feer of learned, 5

angels, symb. hujjals, 7

anti-dynastic aspirations of
Shi‘lsm, 22

Apostle of God, m.

Apostle of God
td'ika, 96
“A propos d
1",

‘aqd=shari‘al, 154

“Aql, (Primal), 36, 132, 133,134,
135, 136, 17, 138, 139, 140,
141, 149, 150, 151, 152

‘aql (human), 141

aql and nafs, terms explain-

*ali Tbn Abj Ta-

qucth-Thani, 135
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sia, /15-16
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al-qwqdt as-sitta, 58

awsiyd’, 40
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1
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ayddl, Plur. of yad=dd'i 38
129

u-dyulu'l Kubrd, 103

3, 133
u—qnwu kullu-hd, 140
;um . 85

l"obm‘l.A Mr, /16& 165
‘azimat, 156

al-*Aztz bi'l-lah. Fatim. caliph,
164, /163

Bdb, 9%: — in KAG, %: — term
5465

y;n'{ rising of, /166
o, 31

i, 27
22,23
adi, see

“Abdu’1-Qahir
at, 138

Ba it, sir. XVII,
at Bagar, sur. 11, %, 59
ot Pagert, o T 30

Barthold, 1%
ba:mlu mysnully explained,

Burl, 1%

ba'th, 51

bin, 76, 90

bd[m basic idea of universe,
94

bdfin=esoteric doctrine, 49
bdtin, general, of the universe
God, 9

batin ‘itmi-hi, 57

hdtin, knowledge = degree of
human beings

al-bdtin 1d yagim um bi
hir, 98

batin ma‘lim, 1
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of, 173
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bain, preaching of, 79

al-bdtin wa huwal-haydt, T

bdtinw'Lbdtin, 9, 111;—know-
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bay'at, 17

bayue'l-‘ilm="Ali, 170

baytwl-wahy, 139

al-Bazdahi, dd'i,
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141
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» .

i
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) /29
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BJacL Day, 60
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Book of shari*at, 136
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Buyid states in Persia, 20
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Cairo, 139, 1
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conquered lands, 1§
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~— Southern, /117
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covenant, ‘agd=shari‘at, 154
eovensnt of God, %. 81,
—t.

e of, angels,

/165
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as 75, B 8, % —
ddin, 8 — annu
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15, %,

ig, 128
lawiyye, 139
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a,
da‘watw'Lbdfin, 76
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lablw'l-matin, the Iman,
hadd,

hade -nulirim, 52

al-hadd .mLmum 6
hadds, 1o, 65
al-Hadid, sir

, 61, 62
hadiths, prophetic, 11, 21, 22
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I\B liﬁ LSJ 158, 172, 173: —
not the last Ndtig (KAG), 46
Muhanunad b. al-Hanaf
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sdhibu'l-wadd'i’, 157

al-Husayn b. Aburad
b. ‘Alldl Iah b. Maymin al-
Qaddah, supposed mame of
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stratification of haqd'ig, 135 /165 taxes, Teligious, paid accura-
style of KAG, §7 ; tely, 110
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